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Menon: Can you tell me , O Socrates , whether virtue is teachable ? Or is virtue not teachable , 


704 Ἐχεις εἰπεῖν μοι, ὦ Σώκρατες, APA ἡ apEtn διδακτον ; ἢ οὐ διδακτον 
but acquired by practice ? Or if neither by practice nor by learning , then does it come to human beings 
AX’ QOKNTOV 5; ἢ OVTE GAOKNTOV OvTE μαθητον, αλλα παραγιγνεται τοις AVOPWTOIG 


by nature or in some other way ? 
φύσει ἡ τινι AAA® THOT ; 
Socrates: O Meno , on the one hand , in times past the Thessalians were famous and admired 
Q Mevovy , μεν προ τοὺ Θετταλοι noav εὐδοκῖμοι καὶ εθαυμαζοντο 
by the Hellenes for their horsemanship and their riches ; but now on the other hand , as it appears to me , 
70Β εν τοις ἔλλησι &¢’ ϊ᾿ππικὴ τε καὶ TAOLT@, νὺν δὲ .ὡς SoOKEel εμοι, 
they are also famous for their wisdom , and not the least , the citizens of your companion Aristippus , 
και δπι σοφια, καὶ οὐχ NKLOTA τοὺ πολιται σοὺ ETaALpOD Αριστιππου 
the Larissaeans . But Gorgias has brought this about for you . For when he came to that city, the leading 
ot Λαρισαῖοι. de Γοργιας εστι αἴτιος TOLTOD ὑμῖν : γὰρ AOIKOHEVOG εἰς τῆν πολιν τοὺς πρώτους 
men of the family of Aleuas , to which thine lover Aristippus belongs , and the rest of the Thessalians 
Adsvad@v , ὧν σος 0 εραστῆς APLOTINNOG EOTIV, και τῶν AAAWV Θετταλῶν 
fell in love with his wisdom. And surely then he has also accustomed you to the habit of answering 
ELANOEV EPAOTIG ETL GOOLE : και ON καὶ ELOLKEV to εθος αποκρινεσθαι 
in ἃ fearless and grand style -if one happens to know what is being asked- as it befits those who know , 
TOC αφοβος TE και μεγαλοπρεπῶς, , EAV τις τι EPNTOL , WOTEPE ELKOG τοὺς ειδοτας, 
in as much as he also avails self for questioning by any Hellene who so chooses , on any subject 
QTE KOLTAPEY@V ALTOS EPOTAV TOVEAANV@V τῷ BPODAOLEVO® , O TL OV τις 
they choose , and no one at all ever goes unanswered . But here at Athens , O dear Meno, we are kept 
βουληται, καὶ οὐδδνι OTM οὐκ ATOKPIVOLEVOG. δὲ evOade , ὦ φιλὲ MEvOv , περιεστήκεν 
in the opposite way , for we are in a certain dry spell as it were of wisdom , so that the wisdom seems 
71A το EVaVTLOV : YEYOVEV τις οαὔχμος ὥσπερ τῆς σοφιας, καὶ ἡ σοφια οἴχεσθαι 
to have moved from this place to yours. For I am certain that if you were to ask any person here 
κινδυνεύει EK τῶνδε TOV TOTM@V παρ᾽ ὑμᾶς γοῦν δἰ εθελεῖις ερεσθαι τινα τῶν EVOadE 
such a question , there is no one at all who would not laugh and say : "O Stranger , I dare say that 
OLT@S sy οὐδεις οστις οὐ γελασεται καὶ ερξι: ὦ CEVE , κινδυνεῦὼ 
it appears to thee that I am somehow Blessed , so as to be able to say whether Excellence can be taught , 
SOKELV GOL ElVAL τις μακαριος, γοῦν εἰιτὸ apetnv εἰθ᾽ διδακτον 
or in what way It comes to be known. Thus, I stand in need of knowing this ; whether Excellence is 
OTM τροπῶ παραγίγνεται εἰδεναι: 68  Ey@ dE E1OEVAL τοσοῦτον E1TE 
teachable or not teachable , so that neither do I happen to know what in the world is Self Excellence .” 
διδακτον ELTE LN διδακτον, MOT’ οὐδὲ TLYYAVO εἰδὼς O τι ποτ᾽ TO παραπαν EOTL αὐτο APETN . 
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Thus I, O Meno , since Self has to be in such a Reality as This , am also as poor as the rest of 
718 ovv Eya , ὦ MEvov , ALTOS EYW OLTWS TOD πραγματος TOLTOD , συμπενομαι 
the citizens ; and I reproach myself since I know nothing at all about Virtue . Thus , if I do not know 
τοις MOALTOIC , καὶ καταμεμφομαι EUAVTOV WG εἰδὼς οὐκ TO παραπαν περι ἀρετῆς : SE μη O1da 
that which It is , how indeed can I know Its Qualities/Kinds/Types ? Or does it appear to be possible 


τι O ἔστι. πῶς YE αν εἰδειὴν τι οποιῖον > Ὦ τ SOKEL ElVAL OLOV 
to thee that if there is nothing at all one recognized about Meno , then could this person know whether 
σοι, οστις EOTL μὴ TO παραπαν OOTIC γιγνώσκει MEVOva. , τοῦτον ειδεναι εἴτε 
Meno is handsome or rich and noble , or whether he has the opposite of these qualities ? 
EOTLV καλος ELTE πλούσιος καὶ γενναῖος, ELITE καὶ TAVAVTLO τοῦύτῶν ᾿; 
Does this appear to be possible to thee 7 

SOKEL τ᾽ ELVAL OLOV σοι 5 

Men: Notas far as I am concerned. But does thou truly , O Socrates , not know whatever virtue is 7 
710 Ουκ ELLOLYE .αλλα ov aAnBas , ὦ Σώκρατες, OVS’01GNG O TL ἀρετή EOTIV , 


Then are we to return home with this report about thee ? 
CAA απαγγελλῶμεν OLKALOE καὶ ταῦτα περι GOD ; 
Soc: Not only that indeed , O companion , but you may also say that , as far as 1 am concerned , 


My povov ye ,@ ~ εταῖρὲ , aAAD και OTL , ὡς 8μοι δοκῶ, 
I have not , up until the present time , encountered anyone who knows , 
οὐδ᾽ πῶ ενετῦχον αλλὼ εἰδοτι. 
Men: What then ? You did not encounter Gorgias when he was here at Athens 7 
Ti δε; οὐκ evetoyes Topyia ote nv evOade ; 


Soc: I did indeed . (Eyoye .) 
Men: Did it not appear to thee at that time that he knew ? 
οὐκ εδοκει σοι Ειτα ειδεναι ; 

Soc: I do not quite remember , O Meno , so that at the present time , I am unable to say , how 

eyt Ov πανὺ μνημῶν, ὦ Μενῶν, MOTE EVTM MOPOVTL ουκ EXM ELNMELV , πὼς 
he appeared to me at that time . But perhaps he did know , and perhaps thou knows what he said . 

εδοξεν μοι TOTE . GAA’ LOMG EKELVOG OLOE, TE και σὺ α &KELVOG EAEYEV: 
Therefore , please remind me , of what he said. But if you wish, tell me yourself ; 
71D οὖν avapvnoov μὲ, πῶς sedsyev. Seer βοῦλξει, εἰπὲ ADTOG 
for it appears beyond a doubt that thou thinks just as he does . 
yap δοκδβι δήπου σοι απερ EKELVO@ . 
Men: As far as I am concerned . (Εμοιγξ .) 
Soc: Now then , on the one hand , let us leave him aside , since he is not here , and on the other hand , 
τοινὺν μεν Εκεινον E@HEV , ἐπειδὴ απεστιν : και δε 

in the Name of The Gods , O Meno , what does Thine Self claim Virtue to be ? Speak and do not 

προς θεῶν ,@ Mev@v, τι σὺ ALTOS ONS APETHV ξιναῖι ; ειπον καὶ LN 
hold back , in order that I find myself the victim of a most fortunate falsehood , when on the one hand , 
o8ovnons, twa EVDTDYEOTATOV EWELOLLEVOG ψεῦσμα. ὦ LEV 
thou and Gorgias may be revealed as knowing ; although on the other hand , I have just now been saying 
ov καὶ Γοργιὰς ἂν φανῆς ειδῶς,, δε EYO εἰρηκὼς 
that I have never encountered anybody who knows . 
μηδενι πῶποτε EVTETOYNKEVOAL εἰιδοτι 
Men: But it is not difficult ,O Socrates , to state. First of all , if you wish , the virtue of a man , 
TIE AAA’ ov χαλεπον, ὦ Σώκρατες, ELMELV . πρῶτον HEV, ELBPOLAEL αρξτὴν ανδρος, 
may be easily stated . This is the virtue of a man ; that he must be competent enough to manage 

ραάδιον . αὐτῇ Ἔστιν ἀρετὴ ανδρος, OTL ειναι UKaLVOV TIPQTTELV 
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the affairs of his city , and while managing those affairs , that he should on the one hand , do good 
TO τηςπολεῶς, καὶ TPATTOVTA τοὺς LEV ποιειν ED 
to his friends , but on the other hand , bring harm to his enemies ; and self must be careful to not ever 
φιλους, δ᾽ κακῶς τοὺς εχθρους, καὶ avTOV εὐλαβεισθαι μηδὲν 
suffer such harm. Second of all , ἃ woman's virtue , if you wish, is not difficult to describe , that 
παθεῖν TOLOLTOV . δε γύναικος APETHV, δι βοῦλει Ov YaAETOV διελθειν, OTL 
self must keep her household in good order ; preserving that which is within , and by being obedient 
QUTHV δεῖ OLKELV τὴν οἰκιαν εὖ, σῶώζοῦσαν τὰ EVOOV τε καὶ ODOAV κατήκοον 
to her man . And there is another virtue for the child , whether a girl or a boy , and another for an older 
TOD AVOPOG . καὶ EOTL AAAN APETY παιδος, καὶ θηλειας καὶ APPEVOG, και πρεσβύτερον 
man , and if you wish on the one hand , one for ἃ free-person , and if you wish , on the other hand , one 
ανδρος, ει βούλει μεν, ελευθερου, ει βουλει δε 
for ἃ slave . And there are very many other virtues ; so that there is no difficulty in explaining about 
72A δουλου. καὶ εἰσιν παμπολλαι αλλαι APETAL, MOTE εστιν οὐκ απορια εἰπεῖν περι 
what virtue is ; for there is a virtue for each of us , depending upon our occupation and our age , 
O τι APETNS EOTL : YAP EOTLV ἡ ἀρετὴ EKAOTH ἡμῶν καθ᾽ EKAOTHV TOV πραξεῶν καὶ TOV ἡλικιῶν 
and the activity related to each . And I believe , that the same may also be said about vice , O Socrates . 
Ἔργον προς EKAOTOV: δὲ OAL, ὡσαυτῶς και ῃ KAKLO . ὦ Σώκρατες. 
Soc: It appears that I must be very fortunate indeed , O Meno , if in searching for a Singular Virtue , 
souca, κεχρησθαι Πολλη sevtoyia γε, ὦ Mevov, εἰ ζητῶν τινι lav ἀρετὴν 
I have discovered a Swarm of virtues there in thine keeping . But yet ,O Meno , according to this image 
ανηυρήηκα τι σμῆνος APETOV παρα GOL KELLEVOV . ATAP , ὦ Μενῶν, KATA ταῦτην τὴν ELKOVA 
of the Swarm , if I were to ask of you concerning , what in the world is The Ousia/Self Nature of a Bee ? 
72B περι TA GOUNVN , El LOL EPOLEVOD περι ο τι ποτ᾽ EOTL οὐσιας μελιττης, 
And if you were to answer that there are many different species of Selves , what would you answer me , 
και EXEYEG EVAL πολλας καὶ παντοδαπας ALVTAG , TL αν απεκρινῶ μοι, 
if I then asked , “Does thou say that it is by this , by Being Bees , that there are many species of Bees that 
ει Npounv apace onc TOLTM TH ELVOLL μελιττας EVAL πολλας και παντοδαπας 
are also different from each other ? Or on the one hand , it is not by this ; by Being Bees , but rather they 
Kat διαφεροῦσας AAANA@V ; ἢ μεν οὐδεν TOLTM ; δὲ 
are different in some other way , such as for example , either by their beauty , or by their size , or by 
SLAPEPOLGLV TO CAAAD , OLOV y καλλει, ἢ μέεγεθει ἢ 
some other such like quality ? Tell me , what would you answer if you were questioned in this way ? 
TO OAAM τῶν τοιουτῶν ; εἰπὲ, TL AV ATEKPIVO EpatnOEic OVTOS ; 
Men: This, as far as Iam concerned ; that they are not different from each other by Being Bees . 
Tovt’ EYWYE  , OTL οὐδεν SLAMEPODOLV , ἢ ETEPA τῆς ETEPAS , ἡ ELOLV μελιτται. 
Soc: Therefore , if I were to say after this ; “Now then, tell me , what /s This Self , O Meno ; 
72C οὖν Et stmOVMETATALTA: TOLVDV εἰπε μοι τι ELVOL τοῦτο ALTO , ὦ MEvov , 
according to which they are not different , but according to which , you say , they Are A// The Same ; 
@ οὐδεν διαφεροῦυσιν αλλα ONS εἰσιν απασαι ταῦτον ; 
Of course , you would be able to give me an answer 7 
δήπου αν ELYEG εἰπεῖν μοι τι ; 
Men: I would indeed . 
Eyoye . 
Soc: Surely then , in this way also concerning The Virtues , even if They are many and different , 
én Ovt@ Ka περι TOV APETOV, καν El ELOLV πολλαι καὶ παντοδαπαι 
They would indeed All possess A Singular Idea that is The Same , according to which They Are Virtues ; 
YE ANAGAL εχοῦσι τι ὃν ξειδος ταῦτον δι᾽ ο εισιν αρξται, 


and towards which the one who answers , will certainly do Well to Keep Their Eye Fixed Upon in order 
εις O τον ἀποκρινομένον ποῦ τυγχανει καλῶς Exel αποβλεψαντα TO 
to answer that question clearly , “What /s The Being of Virtue?” . Or do you not understand what I say ? 
72D ερώτησαντι EKELVO δηλῶσαι οοῦυσα αρετη: y ov μανθανεις OTLAEYO; 
Men: I do indeed appear to me to understand ; however , I do not yet grasp the question as I indeed wish . 
γε Δοκῶ μοι μανθανεῖν : LEVTOL οὐ πῶ KATEYW TO EPO@TM@LEVOV ὡς γε βουλεται. 
Soc: Then is it only in relation to Virtue that it appears to thee in this way ,O Meno , that there is one for 
de Ποτερον μονον περι APETNS SOKEL σοι ovt@ ,@ Μενῶν, δξειναι μὲν αλλη 
aman , but another for a woman and for the others , or would you also say that the same relation holds 
ανδρος, δὲ αλλ γύναικος καὶ TOVAAA@V, ἢ και MOALTMS περι 
for Health and for Size and for Strength ? Does it seem to thee there is one health for a man , but another 
DYLELAG καὶ περι μεγεθοὺς καὶ περι LGYLOG ; SOKEL GOL ELVAL HEV AAA ὑυγιξια AVdPOG , dE AAAN 
for a woman ? Or is The Idea of Health The Same Everywhere , whether in man , 
72E γυναῖκος ; ἡ EOTLV E160G LYLELA ταῦτον πανταχοῦ, EAVTEP ἢ EQVTE EV ανδρι 
or in anything at all ? 
1 EAVTE EV CAAW OTMOUV ; 
Men: It appears to me that Health is indeed The Self/Same , in both man and woman . 
δοκει μοι vylela ειναιγε Η αὐτῇ καὶ ανδὸρος και γυναῖκος. 
Soc: And is this not also the case in relation to both Size and Strength ? For if a woman is strong , 
KQL Οὐκοῦν και μεγεθος και ισχὺς ; EAVTEP YOVT ἡ ισχυρα 
then she will be strong according to The Same Idea and The Same Strength ? For by “The Same’ 
EOTOL LOYOPA TO αὑτῷ ειδει καὶ τῇ αὐτὴ ισχὺι ; yap τὴ αὐτῇ 
I mean this : That Strength does not differ insofar as It /s Strength , whether it exists in a man or 
AEYM τοῦτο: τοισχὺς ODLSEV διαφερει προς ειναι ἡϊσχὺς, EAVTE ἢ εν AVOPL εαντε 
in ἃ woman . Or does it appear to thee to differ in some way ? 
EV YOVQUKL : ἢ SOKEL σοι SLAMEPELV τι : 
Men: Not to me indeed . (Οὐκ εμοιγε .) 
Soc: Then will Excellence differ in any way in relation to Being Excellence , whether It exists 
734 δὲ H apetn SLOLOEL τι προς TOELVOAL GAPETN , EQvTe ἢ 
in a child or in an elder , or whether It exists ina woman , or ina man ? 
EV TOOL EQVTE EV TPEOBLTN , EAVTE ενγυναῖκι EQVTE EV ανδρι ; 
Men: Somehow it seems to me indeed , O Socrates , that this case is no longer like those other cases . 
πῶς ὅδοκει Epotye , ὦ Σώκρατες, τοῦτο ELVAL οὐκξτι OHOLOV τοις TOLTOLG αλλοις. 
Soc: What then? Did you not say that on the one hand , the Virtue of a man was to manage his city Well , 
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Ti de ; οὐκ EsAEYEC LEV QpETHV avdpos διοικεῖν πολιν ED, 
while on the other hand , the virtue of a woman was to manage her home Well ? 
δε γυναιϊκος οἰκιαν : 


Men: I did indeed . (Eywye .) 
Soc: Take notice then , can either city or home or anything else be managed Well , apart from being 


Ap’ ovv OLOV ἢ πολιν ἡ OLKLAV ἢ οτιοὺῦὺν ἀλλο SLOLKELV ED , μη 
Being Managed in ἃ Soundminded and in ἃ Righteous Way ? 
73B διοικοῦντα σωφρονῶς TEKAL SIKALM@S : 


Men: Certainly not .(Ov δητα .) 
Soc: Is it not the case then , that whoever Manages Justly and Soundmindedly , 


Οὐκοῦν ἄνπερ διοικῶσι δικαιὼς καὶ σώφρονος, 
Are Those who Manage with Righteousness and Soundmindedness . 
διοικησοῦσιν δικαιοσυνῆ και σωφροσυνη: 


Men: It is necessary . (Avayxn ). 


Soc: Accordingly then , both women and men , are in need of both of The Selves 
apa καὶ ἡ γύνη καὶ ο ἀνήρ. δεονται ἀμφοτεροι Τῶν αὐτῶν 
-of Righteousness and of Soundmindedness- if indeed they are going to Be Good . 
δικαιοσυνης καὶ σωφροσῦυνης, EMEP μελλοῦσιν Eval αγαθοι. 
Men: Apparently . (Datvovtat .) 
Soc: What then about the young and old ? Can they ever come to Be Good by being undisciplined and 
Ti δὲ παῖς καὶ πρεσβυτῆης ; μῶν αν ποτε YEVOLVTO αἀγασθοι OVTEG ακολαστοι καὶ 
unjust . (αδικοι ;) 
Men: Surely not . (Ov δητα .) 
Soc: Then Soundminded and Just ? 
Αλλα σώφρονες και δικαῖοι ; 
Men: Yes. (Nat .) 
Soc: Accordingly then , All human-beings Ave Good in The Self/Same Way ; 
73C ap’ Tavteg ανθρῶποι εἰσι aya8ot TO αὐτῷ TPOTO : 
for they come to Be Good when they happen upon The Selves . 
yap γίγνονται αγαθοι τύχοντες τῶν αὑτῶν. 
Men: So it seems . (Εοικεν .) 
Soc: Then what if The Self Virtue was not indeed of Selves , 
OVEL NOALTHAPETH NVEN YE aAvT@V 
then without a doubt , people would not Be Good in The Self/Same Way . 
αν δήπου Ovk noav αἀγαθοι TH αὑτῷ τροπῶω. 
Men: Surely not . (Ov δητα .) 
Soc: Now then , seeing that The Self/Same Virtue exists for All , 
τοινῦν Ἐπειη ἢ αὐτῇ ααρετηεστιπαντῶν, 
try to say and remember , what Gorgias and thee along with that man declare Self to Be . 
πειρῶ εἰπεῖν καὶ AVaLLVNOONVaL , τι Γοργιας καὶ OD μετ EKELVOD φησι AUTO ειναι. 
Men: What else indeed , than to be able to rule human-beings Ὁ 


Τιαλλο γ᾽ ἢ ElVAL οἷον τ᾽ APYELV τῶν AVOPATOV ; 
If indeed you are searching for One Certain/Specific Aspect that Applies to All . 
73D εἴπερ γε ζητεις EV τι κατα TAVTOV . 
Soc: Why certainly this is indeed what I seek . But does this same virtue also apply to a child ,O Meno , 
Αλλα μὴν γξ ζητῶ. αλλ᾽ apanavtynapsetyn Kat παιδος, ὦ Μενῶν, 
and to a slave , in such a way that he is also able rule his master . and would that slave still appear to thee 
καὶ SovAov , Ow ElVOL TE APYELV TOD δεσποτοῦ, και AV Ett SOKEL σοι 


to be a slave when he is ruling ? 
ειναι δοῦλος O αρχῶν; 
Men: He does not appear to me to be a slave at all , O Socrates . 


Ov SOKEL μοι TAVD , ὦ Σώκρατες. 
Soc: For it is not reasonable , O Best Friend . Now once more consider the following , you state that , 
yap Οὐ ξεικος, ὥαριστε. γὰρ ξετικαι OKOTEL τοῦς ᾿: φης 


virtue is "to be able to govern"; shall we not add This Very Self ; "Justly , but never unjustly"? 
ElVOL οἷον τ᾽ ἀρχξῖν : οὐ προσθήσομεν τοαῦτοσε δικαιῶς, dE μη αδικος ; 
Men: I do indeed believe 50. For righteousness , O Socrates , is virtue . 
Oat symye : yap ἡ δικαιοσύνη, ὦ Σώκρατες, EOTLV APETN . 
Soc: Which one, O Meno, Virtue or 4 Particular Virtue ? 
73E Ποτερον, ὦ Méevov, ἀρετὴ ἢ τις QPETN ; 
Men: What do you mean by this ? 
Πως λεγεις τοῦτο; 


Soc: Just as in any other case . Such as for example , Roundness , if you wish . 1 at least would say , 
Qc περι OTOVOLV ἀλλοῦ. οἷον περι OTPOYYLAOTHTOG, ει βούλει, EYMyE AV ELTOLW’ , 
that it is a particular shape , and in this way signify that it is not Simply Shape . Therefore , by this 
OTLEOTL TL σχημα, OVTOS OTL οὐχ ἁαπλῶς σχῆμα. de dia tavta 
I would thus signify , that there are also other shapes . 
αν OVTHS εἴποιμι, OTL εστι και ἀλλα σχηματα. 
Men: Thou would indeed be speaking correctly , since I also say that there is not only righteousness , 
ov YE λεγῶν OpOmc , επει εγὼ Ka AEY@ οὐ HOVOV δικαιοσυνὴν 
since there are also other virtues . 
αλλα ELVOLL καὶ αλλας PETA . 
Soc: What are they ? Tell me . And in such a way , that I would also tell you the other shapes , 
T4A Τιναςταῦτας; sine: Kat OlOV EYO OV καὶ εἴποιμι GOL GAAAG σχηματα, 
if you would take that request from me. Therefore , thou also tell me what are the other virtues . 
El KEAEDOLG WE : ODvV σὺ καὶ ELE ELOL αλλας CLPETAG . 
Men: Now then as far as Iam concerned , Courage and Soundmindedness and Wisdom and 
TOLVDV EMOLYE Η ανδρεια καὶ σωφροσύνη καὶ σοφια και 
Magnanimity and a great many others appear to be a Virtue . 
μεγαλοπρξπεια καὶ παμπολλαι αλλαι SOKAL ELVAL ἀρετή. 
Soc: O Meno , we are undergoing the same experience ; since again we have found many virtues 


@ Mevov , πεπονθαμεν ταῦτον : av Παλιν nupynkapev πολλας αρξτας 
while searching for one , only this time , in a different way than before . However , we are unable 
ζητοῦντες μιαν, νυῦνδε αλλον τροπον y : δὲ , οὐ δυναμεθα 


to discover , the one that exists throughout A// of them . 
ἀνευρεῖν, τὴν HLAV ἡ εστιν δια παντῶν TOLTOV. 
Men: Because I am unable to find in what way you carry out thine search , in order to grasp 
74B yap Ov dvvapar πῶ σὺ ζητειῖς ὡς δλαβειν 
one single virtue that applies to 811. just as in the other cases . 
μιαν ἀρετὴν κατα TAVIMV , ὥσπερ EV τοις AAAOLG . 
Soc: Reasonably indeed . But if I am able , I will eagerly lead us forward . This happens , because you 


Εικοτῶὼς γε: GAA’ ELV OLOG τ᾽ ὦ. EY προθυμησομαι μας προβιβασαι, yap 

certainly understand , that this line of inquiry applies to everything. For if someone were to ask thee 

TOL μανθανεις , OTL ODTMOL EXEL περι παντος. δι τις ἄνεροῖτο σε 
this , which I mentioned just now , “What is Shape , Ο Meno ?” and if you were to answer Self that it is 
τοῦτο, O EYM EAEYOV νυνδῃ. TLEOTLOYNHA,@ Μενῶν; δι ELEC αὐτῷ οτι 
roundness , and if he responded to you just as I did by asking , whether roundness is Shape 
OTPOYYLAOTNS, El ElMELV σοι ATEN EyYM TOTEPOV ἡ OTPOYYVAOTIG EOTLV σχημα 
or a particular shape?” You would without a doubt answer that it is a particular shape . 
ῃ τι σχημα; αν δήπου ξειπες OTL τι σχημα. 


Men: Very much so indeed . (Πανὺ ye .) 
Soc: Is it not the case then , that because of this , there are also other shapes ? 
T4C OvKovv ott δια ταῦτα , εστι καὶ αλλα σχηματα ; 
Men: Yes. (Nat.) 
Soc: And if he indeed proceeded to ask thee , what kind they were , you would tell him . 
Και ει YE προσανηρῶτα σε οποια . αἂν δλεγες ᾿; 
Men: I would indeed . 
Eyoye . 
Soc: And in turn, if he were to ask in a similar way about Color , what It /s , and thou were to answer , 
Kat αὖ 8 AVIPETO WMOALTHWG περι χρώματος οτιξστι, καὶ GOD ElMOVTOGC, 
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that it is that which is white , and after this the questioner asked whether white is Color or 


οτι το λεῦκον, μετὰ ταῦτα ο ερῶτῶν LTEAABEV ποτερον TO λεῦκον EOTLV χρῶμα ἢ 
a particular color? You would say that it is a particular color , because there also happen to be others ? 
TL χρῶμα; QV E1MEG OTL TL χρῶμα, διοτι καὶ TOYYAVEL OVTA αλλα ; 


Men : I would indeed . (Eyoye .) 
Soc: And if indeed he urged you to tell him the other colors , you would mention the others ; 
74D Kater γε ekedsvece λέγειν αλλα χρώματα, αν ελεγες αλλα, 
which happen to be no less colors than the white . 
ὦ TOYYAVEL OVTA οὐδεν NTTOV χρώματα TOL AEvKOD ; 
Men: Yes. (Nav.) 
Soc: Then if he pursued The Logos just as I do , and said that , we always arrive at many , 

ovv Εἰ μετῆξι TOV λογον ὥσπερ EYM , καὶ EAEVEV OTL GEL αφικνουμεθα EtG TOAAG , 
but that is not the way for me , seeing that you call these many by One cerifain Name , 
αλλα μη OVLTWSG μοι, AAA’ ἐπειδὴ προσαγορξῦεις ταῦτα TA TOAAG EVL τινι OVOLLATL , 
and say that there is not one of them which is not a shape , even when they are opposed to one another . 
και φης οὐδεν αὐτῶν OTL ειναι οὐ σχημα., καὶ καὶ ταῦτα οντα EVAVTLA αλλήηλοις, 
What is This , which applies no less to the round than it does to the straight , and which you call Shape , 
OTL EOTL τοῦτο, 0 KATEYEL οὐδὲν NTTOV TO στρογγύλον ἡ TO EvOD , καὶ ο ονομαζεις σχημα 
since you say that the round is no more a shape than the straight ? Or would you not say it in this way ? 
T4E δη φης το στρογγύλον ειναι οὐδὲν μαλλον σχῆμα ἢ TO ευθὺ ; ἢ οὐχ AEYELG ODT ; 
Men: I would indeed . (Eyoye .) 
Soc: Take notice then , when you speak in this way , do you say at that time that the round is round 


Ap’ovv , otav Agyng οὕτω, ONG TOTE TO OTPOYYLAOV ξιναι OTPOYYLAOV 
no more than the straight , or that the straight is no more straight than the round ? 
οὐδεν μαλλον ἡ ευθυ, to ev0v0 ovds εὐθὺ ηστρογγῦλον ; 


Men: Of course not , O Socrates . (Ov dnzov , ὦ Σώκρατες .) 
Soc: Then certainly , you say that the round shape is indeed no more a shape than the straight , 
Αλλα μὴν ONS το στρογγύλον σχημα ειναι YE οὐδεν μαλλον τοῦ εὐθεος, 
nor the other than the other 7 
οὐδὲ TO ETEPOV TOD ETEPOD . 
Men: You speak the truth . 
λεγεις Αληθη. 
Soc: Then what in the world is This , which has this name of Shape 7 Please try to say. Then, if you 
ovv Tl NOTEEOTLTOLTO , OD τοῦτο ονομα TO σχημα ; πειρῶ λέγειν. OvV δι 
responded in this way to the questioner about either Shape or Color , “But I at least do not understand 
ELMEG OVTMC TM EPHTMVTL περι ἡ σχηματος ἡ χρώματος OTL AAA’ Eywye οὐδὲ μανθανὼ 
what it is you want , dear sir , nor do I know what it is you mean.” Then , he would probably have been 
75A 071 βουλει, ὦ avOpa@rne , ovdE οιδα OTL  AgsyEic : αν LOG 
amazed and responded , “You do not understand , that I am searching for That which is The Same in 
εθαυμασε καὶ εἰπεῖν : ov μανθανειῖις , OTL ζητῶ το ταῦτον ETL 
all these cases ?” Or would you still have nothing to say about these cases , O Meno , if someone asked , 
TOO’ TOVTOIS; ἢ αν ἔχοις οὐδὲ εἰπεῖν επιτοῦτοις ,@ Μενὼν. δι τις EP@TMN: 
“What is The Same which applies to All ; to the round and the straight and to those other aspects , 
τι EOTLV TALTOV δπι πασι, επι τῷ OTPOYYLAW και εὐθει καὶ ETL τοις αλλοις, 
which you surely call shapes ?” Try to answer , in order that thou may also have some practice for 
OQ ON καλεις σχηματα ; πειρῶ EITELV , ινὰ σοι και γένηται μελετη 
the answer about Virtue/Excellence . 
τὴν AMOKPLOLV περι τῆς ἀρετῆς. 


Men: No, but thou go ahead and answer , O Socrates . 
758 Mn, αλλα ov εἰπε, © Σώκρατες. 
Soc: Do you wish I do this favor for thee ; 
Βουλει χαρισῶμαι oot ; 
Men: Very much so. (Πανὺ ye.) 
Soc: Then will thou also be willing to tell me about Virtue/Excellence ? 
ovv σὺ Ka EOeA nostic εἰπεῖν EUOL περι της APETIC; 
Men: I will indeed . (Eywys.) 
Soc: Now then , one must be willing , for it is worth our effort . 
TOLWDV Προθύμητεον : yap αξιον 
Men: Very much so. (Πανὺ μεν ουν .) 
Soc: Come along then , We will try to explain to thee , what Shape is . Then consider if you will accept 


Mepe 6H, πειρώμεθα ELMELV σοι ,τισχημαξεστι. OLV OKOTELEL αποδεχῃ 
that Self is the following . For surely , let this be the case for Us ; 
QUTO εἰναι TOdE : yap δή EOTM τοῦτο LIV 


Shape/Figure is The Only One of The Truly-Existing Beings which Always happens to follow Color . 
oyna μονον τῶν οντῶν O GEL τυγχάνει ETOMEVOV χρώματι. 


Does that suffice for thee , or do you search in some other way ? For if you were to speak about 


UuWAaV@G ool .ὴ  CntElc αλλῶς πῶς ; YAP ει ειποις 
Excellence/Virtue in the way I spoke about Shape , then I will be Well-Pleased . 
ἀρετὴν οὕτως Ey καν αγαπῶην. 

Men: But this is indeed a simple-minded answer , O Socrates . 
7T4C Αλλα τοῦτο γε εὐηθες , © LOKPATES . 


Soc: What do you mean 7 (Πὼς λξγεις 5) 

Men: Because Shape is in some way , according to thine Logos , that which always follows Color . 
Οτι σχημα ἔστι που κατὰ τον σον AOYOV , Oo QEL ETMETAL χροα. 

But then if someone were to say that they did not know what color is , but were in the same difficulty 

δὲ ON ει τις φαιη UN El6EVOL τήν χροαν, AAAM WoavT@S αποροι 

just as they were in about shape . Well then , what do you think you would have answered ? 

ὥσπερ TEPLTODOYNUATOS, EsleEV : τι Olgl σοι αν amoKEKptobat ; 

Soc: The Truth as far as Iam concerned . And if on the one hand , the questioner were indeed one 

Ταληθη EYOYE : Καὶ δῖ μεν O ἔρομδνος EIN YE τις 

of the wise ones of the eristic and antagonistic kind , I would say to him that : “On the one hand , 

τῶν σοφῶν καὶ EPLOTLIKOV TE και LYWVLOTIKMV , αν ειποιμ᾽ αὐτῷ OTL μεν 

my answer has been stated , but on the other hand , if I did not state it correctly , it is thine task/work 

740) spot Elpntar : δε ει μὴ Asym ορθος, σον ἔργον 

to take up The Logos and refute me . Whereas on the other hand , if we were Friends , and we chose to 

λαμβανειν AOYOV καὶ EAEYYEL . δὲ ει OVTEG φιλοι τε βούλοιντο 

be Discoursing with each other just as thou and I are now doing , then I must reply in a More Gentle Way 

διαλέγεσθαι αλλήηλοις ὥσπερ σὺ καὶ εγὼ νῦνι , dy δει ἀποκρινεσθαι TPAOTEPOV TAS 

and More in The Way of The Dialectician . Thus , The More Dialectical Way , is not only to answer 

και διαλεκτικώτερον . δὲ το διαλεκτικῶτερον μη μονον αποκρινεσθαι 

The Truth , but Equally to also proceed by means of those premises which the one who is questioning 

TAANON , AAAMIOWG και δι᾽ EKELVOV ὧν ο δρωτώμενος 

acknowledges they know . And surely this is The Way in which I shall endeavor to converse with thee . 

TPOOOHOACyN sldevar. καὶ dy ODTWSG εγὼ πειράσομαι ειπειν σοι. 
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For tell me ; do you call something an end /termination/boundary ? I mean such as the 

γὰρ AEYE μοι: καλεῖς τι τελεῦτην ;  Asy@ οἷον 

following example , a limit or an extremity . By all these words I mean something that is The Same . 

75Ε τοιονδε TEPAG KOLEOYATOV: TAVTA TALTA δλεγῶ τι ταῦτον: 

Although Prodicus may perhaps differ with us . But you would most certainly describe something as 

δ᾽ Προδικος av tows διαφεροιτο ἡμῖν : ἀλλα σὺ γε που καλεις τι 

having been bounded and having been completed . This is what I wish to say , nothing complicated . 
πεπερανθαι καὶ TETEAEDTNKEVAL : TO τοιοῦτον βούλομαι AEYELV , οὐδεν TOLKIAOV . 

Men: But I do so describe them ; and I believe that I understand that which you mean . 


Αλλα καλῶ . καὶ οιμαι μανθανειῖιν ο λεγεις. 
Soc: What next 7 Do you call something a plane , and another in tum a solid , like they do in geometry 7 
76. Τι δ᾽ ; καλεῖς τι επιπεδον, καὶ ETEPOV αὖ OTEPEOV , οἷον TA ταῦτα EV γεώμξτριαις ; 


Men: I do indeed call those things by those names . (ἔγωγε καλὼω .) 
Soc: Now then , out of these admissions you may already understand what I mean by Shape. 
TOLWDV EK τουτῶν av Ηδη μαθοις ο pov Asyo σχημα. 

For my explanation will apply to Every Shape : for that by which a solid is bounded , is Shape . 
YAP AEYM τοῦτο KATA παντος σχήματος, YAP τοῦτο εἰς O TO OTEPEOV περαίνει, ELVAL σχημα: 
So that in putting it together , I would say that Shape is The Very/Just as Boundary/Limit of a solid . 

συλλαβῶν αν ειποιμι σχημα ELVAL οπερ περᾶας OTEPEOD. 
Men: Then what do you say color is , O Socrates 7 

δὲ τι λέγεις To χρῶμα, ὦ Σώκρατες ; 
Soc: You are indeed overbearing , Ο Meno ! For you task an old man with demands for answers , 

δι γ᾽ YBptotyns , ὦ Mevov : πραγματα πρεσβύυτη avdpt προσταττεις ATOKPIVEOOAL , 

since you are un-willing to recall to say , what in the world Self is that Gorgias claims Virtue to be . 
76B δε οὐκ εθελεις ἀαναμνησθεις ειπεῖν, OTLTMOTE avtog Topyliac Asyel ἀρετὴν svar. 
Men: After thou have answered this for me , O Socrates , then I will tell thee . 


ETELOV σὺ εἰπῆς τοῦτ᾽ μοι ,@ Σώκρατες, AAA’ Epw σοι. 
Soc: By the way you carry on a conversation , O Meno , even one who is blindfolded could recognize 
διαλεγομενοῦ ,@ Mevov, Kav τις κατακεκαλύῦμμενος γνοιη 


that you are handsome and still have lovers . 

OTL GOL El καλος καὶ ETL εἰσιν ερασται. 

Men: Why so 7 (Τὶ 6n;) 

Soc: Because you do nothing except assign tasks in these statements , which is what spoiled people do , 


Ot οὐδὲν AAA’ ἡ επιταττεις EV τοῖς AOYOIG: OEP OL τρυφῶντες ποιοῦσιν, 

inasmuch as they are tyrannical , so long as they are in the flower of their bloom . And at the same time , 

OTE TUPAVVEDOVTEG , EOC αν ὃν ὥρα ὦσι . Καὶ αμα 

you have probably recognized in me , that I am at a disadvantage with those that are beautiful . 

T6C 10@G KOTEYV@KAG EHOD, OTL ELL ἡττῶν τῶν καλῶν. 

Therefore , I will do thee a favor and I will answer . 

οῦν χαριοῦμαι σοι καὶ ἀποκρινοῦμαι. 

Men: Then you must certainly do me that favor . 
οὖν μὲν Tavo χαρισαι. 

Soc: Therefore , do you wish that I answer thee in the Gorgian mode , which thou would easily follow ? 
οῦν Βουλει αποκρινῶμαι σοι Kata Γοργιᾶαν, ἢ σὺ αν μάλιστα ἀκολουθησαῖις ; 


Men: Ido so wish, how could I not 7 
Βουλομαι: πῶς yap ov; 

Soc: Do both of you say , as Empedocles , that there are certain Flows/Streams of The Real-Beings ? 
Ovkovv λεγετε kata Εμπεδοκλεια τινας aToppoac TOV OVTOV ; 
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Men: Emphatically so indeed . (Xoodpa γε.) 

Soc: And passages , into which and through which these Flows pass/travel through ? 
Και ππορους, εἰς οὺς και δι᾿ ὧν atLanoppoal mopEvovtat ; 

Men: Very much so. (Πανὺ γε.) 

Soc: And on the one hand , some of The Streams , Harmonically fit into the passages , 


Kat μδν TAG τῶν ἀαπορροῶν αρμοττεῖν EVLOLG τῶν πορῶν, 
while on the other hand , some are too small or too big ? 
76D δε τας ELVAL ελαττοὺς ἡ μειζους ; 


Men: This is so. (ταῦτα Εστι .) 

Soc: Is it not the case then , that there is also something you call sighi/vision Ὁ 
Οὐκοῦν καὶ τι KOALEG owl ; 

Men: I do indeed . (Eywye .) 

Soc: Surely then , from these statements , “Conceive/Connect that which I mean/say”, as Pindar says . 
én Ek TovtT@v ξυνες(συνιημι) TOL Oo Asyo , Πινδαρος eon. 


For Color is The Flow from Shapes that is Symmetrical and Perceptible to sight . 
γὰρ χροα EOTL ATOPPN σχηματῶν σύμμετρος καὶ ALOONTOG οψει. 


Men: That , Ο Socrates , appears to me to be the best answer you have stated . 
TALTHV , ὦ Σώκρατες, δοκεις LOL APLOTA τὴν αποκρισιν ELPNKEVAL . 
Soc: Probably because it is spoken in a style to which thou are accustomed , and at the same time , 
Io@o yap ειρηται κατα σοι συνήθειαν ᾿: Kat αμα, 
I think you realize , that from self , you will be able to state what both sound and sme// are , 
οἴμαι , EVVOEIG, OTL εξ ALTNG AV EYOIG ElMELV O καὶ φώνην καὶ οσμῆν EOTL , 
as well as all the other senses . 
76Ε και πολλα αλλα TOV TOLOLTOV . 
Men: Entirely so . (Πανὺ μὲν ovv .) 
Soc: For the answer is theatrically tragic, O Meno, so that it pleases thee more than the one about Shape . 
γὰρ ἡ αποκρισις εστιν Tpayiky , ὦ MEvov , MOTE APEOKEL σοι μαλλον ἡ ἡ περι TOD σχηματος. 
Men: It does indeed . (Εμοιγε .) 
Soc: But it is not ,O son of Alexidemus , as I persuade myself , but the former one is better . But I think 
AAA εστιν οὐκ, ὦ παι Αλεξιδημοῦ.,, ὡς εγὼ πειθὼ EUATOV, AAA’ = EkELVvN βελτιῶν : SE οιμαι 
that it would not appear so to thee , just as you were saying yesterday , if it were not necessary for thee 
αν ovd’ δοξαι σοι, ὥσπερ ελεγες χθες, δι μη. ἀναγκαῖον σοι 
to leave before The Mysteries , but if you Remained and were Initiated . 
ATMLEVAL TPO τῶν μυστηριῶν, αλλ EL περιμειναῖς TE καὶ μυηθειης. 
Men: But I will remain , O Socrates , if you will give me many such answers . 
TTA Αλλα αν περιμενοιμ᾽, ὦ Σώκρατες, EL μοι λέγοις πολλα τοιαῦτα. 
Soc: But I will most certainly not be lacking in eagerness to give you such answers , both for thine sake 


Αλλα ye μην ovdev απολειψὼ προθύμιας, λεγῶν τοιαῦτα, KOLOOD EVEKA 
and my own, but I may not be able to give you many such answers in this way . But come along then , 
καὶ EMADTOD , AAA’ UN OLY EGOLAL O1OG τ᾽ AEYELV πολλα τοιαῦτα OMG . QA’ 101 dy 


and you must try to fulfill your promise , by telling me concerning , what is Virtue as a Whole , and as 
καὶ OD πειρῶ ATOSOLVAL τὴν ὑποσχξσιν, ELMMV εμοι TEPTL O τι EOTL APETNG KATA OAOD, καὶ OTEP 
those who make jokes say whenever someone breaks something ; stop making many out of One , but 

Ol σκώπτοντος φασι EKAGTOTE τοὺς GLVTPIBOVTAG TL, παῦσαι ποιῶν TOAAG EK τοὺ EVOG, CAA’ 
Allow It to Remain Whole and Sound and say what Virtue Is. Since you have indeed received 

778 εασας ολὴν καὶ υγιΊ δἰπετι ἀρετῇ ἐστιν. δὲ γε ειληφας 
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The Paradigms/Models/Examples from me . 
TO TOP OSELY LATA παρ᾽ ELOD . 
Men: Now then, it appears to me , O Socrates , that virtue is , just as the poet says , 
TOLVDV AOKEL μοι, ὦ Σώκρατες, APETH Elval , καθαπερ O ποιητῆς λέγει, 
“To Rejoice in Beautiful and to be Able .” 
YQIpElV καλοισι TE καὶ δύνασθαι 

And so I say that this is virtue ; desiring beautiful things and to be able to acquire them . 
καὶ EYO AEYM τοῦτο ἀρετὴν, EXLODLOLVTA TOV καλῶν ELVAL SOVATOV ποιζεσθαι. 
Soc: Are you saying that one who desires beautiful things is a desirer of good things ? 

Apa λεγεις τον επιθυμουντα TOV καλῶν ειναι επιθυμητὴν αγαθῶν ; 
Men: Especially so indeed .(MaAtota ye .) 
Soc: Accordingly then , since some people are desirous of bad things , while others desire good things , 


Apa ὡς τινῶν OL οντῶν ETLODHOLOLV TOV κακῶν SE OL ETEPO@V TOV AYQADOV ; 
not all human-beings , my good man , appear to thee to desire good things ? 
770 ov mavteg , ὥριστε «δοκοῦσι σοι επιθυμειν τῶν ἀγαθῶν ; 


Men: Not as far as I am concerned . (Οὐκ εμοιγε.) 
Soc: Since some are desirous of bad things ? 
AAO τινες TOV κακῶν ; 
Men: Yes. (Nav.) 
Soc: Do you mean , by thinking that the bad things are good , or by actually recognizing , 


λεγεῖς , Olopevol τακακὰα Elval ἀγαθὰ, ἢ καὶ γιγνώσκοντες, 
that they are bad , but nevertheless , go on desiring selves 7 
OTL EOTLV KAKA, ομῶς ἐπιθυμοῦσιν αὑτῶν ; 
Men: Both it appears , as far as Iam concerned . 
Apdotepa dsoKet ELLOLYE 
Soc: Since it truly appears to thee , O Meno , that anyone who recognizes that bad things are bad , 
yop ἢ doket cot ,@ MEvV@V, τις γιγνώσκων OTL TA κατα EOTLV KAKA 


would nevertheless desire selves ? 
ομῶς επιθυμειν αὐτῶν ; 

Men: Quite so. (Μαλιστα .) 
Soc: What do you mean by fo desire ? Or do you mean to come to be self ? 
770 Τι λέγεις επιθυμειν; ἢ γενεσθαι αὐτῷ ? 
Men: 70 come to be . For what else can it mean ? 

Γενεσθαι : yap τι αλλο ; 
Soc: Is there anyone who is led to believe that bad things benefit the one who becomes bad , 


Tlotepov γοῦμενος TO KAKO MOEAELV EKELVOV ὦ AV YEVNTAL sy 
or do they recognize that bad things harm the one in whom bad things would be present ? 
ῃ γιγνώσκῶν οτι τα κακα βλαπει ῶ αν παρη; 
Men: There are those , on the one hand , who are led to believe that bad things benefit , 

Etot o1 μεν ἡγούμενοι τα κακὰ WOEAELV , 

and those , on the other hand , who recognize that bad things do harm . 
και OL δε γιγνώσκοντες οτι βλαπει. 
Soc: And do they really appear to thee to recognize , that bad things are bad , 

Ka ῃ δοκοῦσι σοι γιγνώσκειν, OTL τὰ KAKO EOTLV KAKO , 
when they are led to believe that bad things are beneficial ? 

οι NYODLEVOL TO κακα ὠφελεῖν 5 
Men: They indeed do not at all appear like this to me . 

γε Ov πανὺ SOKEL τοῦτο μοι. 
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Soc: Is it not clear then , on the one hand , that these people do not desire bad things , since they are 
Οὐκοῦν δηλον μεν οτι οὔτοι οὐ επιθυμουσιν τῶν κακῶν, οι 
unaware , that selves are bad , but they desire those things which they think are good , whereas 
ἀγνοοῦντες αὑτὰ .αλλαὰα EKELVOV, GQ Φοντοειναιαγαθα, 
on the other hand , they are indeed bad ? So that it is clear that those who are unaware that selves 
TIE δε ταῦτα EOTL YE KAKA: MOTE SNAOV oT οι ἀγνοοῦντες αὐτὰ 
are bad , and instead think that selves are good , desire good things . Or do you disagree 7 
καὶ οἴἼόομβνοι = Elva αγαθα.. επιθυμοῦυσιν τῶν ayaBav: ἡ οὐ ; 
Men: It is quite possible in their case . (Κινδυνεύουσιν γε οὔτοι .) 
Soc: What next then ? On the one hand , as thou says , those who go on desiring bad things , 
Ti δὲ ; LEV ,@Gov ONS, Ol δπιθυμοῦντες TOV κακῶν, 
are on the other hand , being led to believe that bad things harm the one who becomes bad , 
δὲ ηγοῦμενοι τὰ κακα βλαπειν, EKELVOV ὦ αν YLYVNTAL , 
by recognizing , without a doubt , that they will be harmed by bad things ? 
γιγνώσκουσι δήπου οτι βλαβησονται vm” αὑτῶν; 
Men: Necessarily . (ἀναγκη .) 
Soc: But do they not think that those who are harmed are miserable to the degree that they are harmed ? 
784 Αλλα οὔτοι οὐκ οἴονται τοὺς βλαπτομενοὺς εξιναι αθλιοὺς καθ᾽ OGOV πλαπτονταῖ ; 
Men: This is also necessary . (τοῦτο Kat avay«n .) 
Soc: But are not those that are miserable , mean-spirited ? 
δὲ οὐ Τοὺς αθλιοὺς κακοδαιῖμονας ; 
Men: I do indeed think so . (Οιμαι eyoye .) 
Soc: Therefore , is there anyone at all who wishes to be miserable and mean-spirited ? 


ovv Eottv οστις βουλεται ειναι αθλιος καὶ κακοδαιμῶν ; 

Men: It does not appear to me to be the case , O Socrates . 
Ov δοκει μοι , ® Σώκρατες. 
Soc: Accordingly then it is not the case , that anyone wishes for bad things ,O Meno, unless , 
Apa OvK« ovdstc βούλεται Ta κακα, ὦ Μενῶν, μη 
if they do indeed wish to be in such ἃ condition. For what else is it to be miserable , 
εἴπερ βουλεται ELVAL τοιοῦτος. γαρτι αλλο εστιν ειναι αθλιον 

than to desire bad things and to possess/acquire/have/hold/procure/own/get li 
ἡ ἐπιθυμεῖν TOV κακῶν TE και κτασθαι(κταομαι) 


Men: What you say is probably true , O Socrates , and no one wishes for bad Gree. 
78Β Asyew Kwovvevets αληθη., ὦ Σώκρατες : καὶ OvdEIG βούλεσθαι TA KAKO . 
Soc: Were you not saying just now , that 
Οὐκοῦν ελεγες on νῦν, οτι 
virtue/excellence is to wish for good things and to be able ? 
ἢ ἀρετή εστιν βούλεσθαι ταγαθα τε και δυνασθαι ; 
Men: Yes, I did say so. (ξιπον yap .) 
Soc: Is it not the case then , that this is saying , on the one hand , that the wishing belongs to All of us , 
Οὐκοῦν tov λδχθεντος LEV to βούλεσθαι vTApyYEl πασιν, 
and in this way indeed , one person is no better than another ? 
και TaLTH YE Οξδτερος οὐδεν PEATIMV TOD ETEPOD ; 
Men: So it appears . (Datveta .) 
Soc: Then it is clear that , if indeed one is better than another , 
Αλλα δηλον οτι, ElmEP AAAOG εστι PEATIOV GAAOD , 
then one would be better according to their ability 
QV EIN ἀμεινον κατὰ τοδυνασθαι. 
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Men: Very much so. (Πανὺ γε.) 
Soc: Accordingly then , as it is reasonable , according to thine Logos , Virtue/Excellence is this : 


apa , OS EOLKE κατα GOV TOV AOYOV apetn ἔστιν Tout’, 
The Power of Being Able to Provide Good things . 
78C TOD δυναμις ποριζεσθαι ταγαθα. 
Men: It appears to me that it has to be exactly in this way , O Socrates , as thou now understand it . 
SOKEL μοι exélv Tlavtanact ovtas, ὦ Σώκρατες, ὡς σὺ VoV ὑυπολαμβανεις. 
Soc: And surely then let us see if this that you say is True ; for perhaps you may have spoken Well . 
και én Id@pEV EL τοῦτο AEYEIG AANVES : yap Lows av λεγοις ED. 
You say that to be able to Provide Good things is Virtue/Excellence ? 
φης Elval οἷον τ᾽ ποριζεσθαι ταγαθα ἀρετὴν ; 


Men: I do indeed . (Eywye .) 
Soc: Then do you not call Good things , such things as Health and Wealth ? 
δὲ οὐχι καλεῖς Ayala οἷον ὑυγιειαν τε καὶ πλοῦτον ; 
Men: And I include the acquisition of gold and silver and of honors and offices in the city . 
Και λεγω κτασθαι YPLOLOV και ἀργύριον και TILAG καὶ ἀαρχας EV TOAEL. 
Soc: Do you mean by the good things nothing else than these kind of things ? 


AEYELG ταγαθα ATTA Μη αλλ᾽ ἡ τα τοιαῦτα ; 
Men: I mean nothing else than all those such as these . 
Asya Ovk adda TAVITA τατοιαῦτα. 
Soc: Very well . Surely then to provide gold and silver is virtue , as Meno says , the paternal 
78D Etev : δη ποριζεσθαι χρύσιον καὶ ἀργύριον ἐστιν apETH , ὡς Μενῶν φησι O TATPLKOG 


guest-friend , of the Great-King . Do you add to this providing ,O Meno, ina Just 
EEvocg Tov μεγαλοὺ βασιλεῶς. . TOTEPOV προστιθεῖς TM TOLT@ TOP , ὦ MEevav , το δικαιὼς 
and Pious Way , or does it make no difference to thee , even if someone provides selves unjustly , 


και οσιῶς , ἢ οὐδεν SLAMEPEL σοι, αλλα καν τις ποριζηται ALTA ASUKDG , 
you still call selves virtue/excellence in the same way ? 
σὺ καλεῖς αὐτὰ APETHV OLOLMS ; 


Men: Not at all, Ο Socrates. 
Ov δηποῦ, ὦ Σώκρατες. 
Soc: But vice. (ἄλλα κακῖιαν .) 
Men: Entirely so without a doubt . (Παντῶς δηποῦὺ .) 
Soc: Accordingly then , as it is reasonable , either Righteousness or Soundmindedness or Piousness 
apa . ὡς ξεοικε., δικαιοσυνην ἢ σωφροσύνην ἡ OCOLOTHTA 
or some other Part of Virtue , must accompany This Provision. But if not, it will notbe Virtue , 
T8E ἡ τι αλλο μοριον ἀρετῆς, Δει προσεῖναι TOLTO τῷ TOPH: SE EL μη. ἔσται οὐκ APETN , 
even though it provides Good things . 
καϊπερ εκποριζουσα ταγαθα. 
Men: For without these , how could it still be virtue ? 
yop avev τουτῶν Πῶς αἂν γενοιτ apEtn ; 

Soc: Then The Non-Providing of gold and silver ; This Being-at-a-loss , is also Self Virtue , when 

dg To μὴ EKNOPICELV YPLOLOV καὶ ἀργύριον, η ANOPIA EOTLV καὶ ALTN APETN , OTAV 
it is not Just to do so , neither for Self nor for another . 
μη δικαῖον ἢ ,UNTE ALTO UNTE αλλω, 
Men: It appears to be . 

Φαινεται. 
Soc: Therefore The Way of Providing , no more than The Being-at-a-loss of these kinds of goods 
Apa 0 TOPOS Ovdev μαλλον η ἀπορια τῶν TOLOUT@V αγαθῶν 
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will be Virtue ; but as it is reasonable , on the one hand , that which comes to be with Righteousness 


QV El ἀρετή, CAAG, ὡς EOLKEV , μεν Oo γιγμηται μετα δικαιοσύνης 
will be Virtue , but on the other hand , that which comes to be without any of these Real-Beings , vice . 
79Α εσται ἀρετη. δ᾽ ο αν OVED παντῶν τῶν TOLOLTOV , KAKLO . 
Men: It appears to me that it must necessarily be as you say . 
AoKét μοι OVAYKALOV ELVAL ὡς λεγεις. 
Soc: Is it not the case then , that we said a little while ago , that each one of these is a Part of Virtue , 
Οὐκοῦν EPALEV OALYOV προτερον εκᾶστον TOLTMV ειναι μοριον ἀρετῆς, 


such as Righteousness and Soundmindedness and All Those such as These ? 
τὴν δικαιοσύνην καὶ σωφροσύνην και παντατα τοιαῦτα ; 

Men: Yes. (Nat .) 

Soc: In that case ,O Meno, are you playing with me 7 


Evia ,@Mevov, παιϊιζεις προςμε; 
Men: Why do you say that , O Socrates ? 
Tu dy , Σώκρατες ; 


Soc: Because even though I pleaded with thee just now not to break apart nor cut up Virtue/Excellence , 
Ott εμοῦ δεηθεντος σοὺ aptt μη καταγνῦναι μηδὲ κερματιζειν τὴν ἀρετὴν 

and even though you were given Models , according to which you must answer , on the one hand , 

και δοντος παραδεγματα καθ᾽ aS EOL αποκρινεσθαι, LEV 

you failed to pay attention to this , and on the other hand , tell me , that virtue is the ability to provide 

7958 ημελησας τουτου, δε AEYELG μοι, OTL APETN EOTLOV OLOV T’ ποριζεσθαι 

good things along with righteousness . Then do you say that this is a part of Virtue ? 

ταγαθα μετα δικαιοσυνῆς: δε ONS τοῦτο ELVAL μοριον APETNG ; 

Men: I do indeed . (Eywye .) 

Soc: Is it not the case then , that it results from that which thou has agreed upon , that this is Virtue ; 
Οὐκοῦν σύμβαινει εξ ὧν σὺ ομολογεῖς, TO τοῦτο ELVA APETHV , 

to do whatever one does , with a Part of Virtue. For you say that Righteousness , and each of these 

TIPQTTELV O TL AV TPATTN , μετὰ MOPLOL ἀρετῆς ; γὰρ ONS τὴν δικαιοσυνὴν καὶ EKAOTA τουτῶν 

are a part of Virtue , Why then do I say that you are playing with me ? Because of my pleading to tell me 

ElVOL μοριον ἀρετῆς. τιοῦν dn AEYO τοῦτο 5; OTL spov δεηθεντος εἰπεῖν 

about The Whole of Virtue , and so on the one hand , you are far from explaining what Self is , whereas 

τήν ολον αρξτην, LEV δεις πολλοῦ ELMELV O TL αὑτὴν EOTL, 

on the other hand , you say that every act is virtue , if indeed it is performed with a part of Virtue ; thus 

79C de ONS TACAV TPGELV ELVALL ἀρετὴν. EAVTEP TPATTNTOAL μετὰ HOPLOD ἀρετῆς, 

answering just as if you had already acknowledged for me what The Whole of Virtue is , even when 

EIPNKOS ὥσπερ καὶ NON YV@OOLEVOD EUOD OTL TOOAOV GPETN EOTL, EAV KOL 

you cut Self up into Parts. Therefore , as it appears to me , you must start again from the beginning , 

OD κατακερματιζῆς αὐτὴν KATA HOP1A . ODV , ὡς SOKEL ELOL , σοι δειται TAA εξ ἀρχῆς. 

from the same question , O friend Meno , “What is Virtue?”, if every act performed along with a Part 

TNS AVTNS EP@TIOEWS , ὦ φιλε MEvOV , TLEOTIV ἀρετή. εἰπασὰ πραξις μετα μοριου 

of Virtue , will be Virtue ? For this is what it means , when someone says , that every act performed 

ἀρετῆς AV ELN APETY ; YAP τοῦτο EOTL AEYELV, OTAV TIC AEyYN,OTLTAGa πραξις 

along with Righteousness is Virtue . Or does it appear to thee that there is no need to start again from the 


μετα ἡ δικαιοσύυνῆς EOTLV APETH . ἢ δοκει σοι οὐ δεισθαι παλιν τῆς 
same question , but do you think that anyone can know whatever Virtue is , when they do not know Self ? 
αὐτῆς EPOTNOEMS , AAA’ OLEL τινὰ εἰδεναι OTL ἀρετῆς EOTIV, μη ειδοταὰα αὔὕτην ; 
Men: It does not indeed so appear to me . 

Ουκ δοκδι ELLOLYE . 
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Soc: For if you also remember , when I was just now answering you about Shape , we rejected 
79D yap Et και μεμνησαι,, OT’ εγὼ APTL ATEKPLVALNV σοι περι TOD σχηματος, aTEBaAAOLEV 
that kind of answer that attempts to explain something , by using terms that are still to be investigated 


τὴν τοιαῦτην ATOKPLOLV επιχειροῦσαν ἀποκρίνεσθαι ποὺ δια τῶν ετι ζητουμενῶν 
and that have not yet been agreed upon . 
και μήπω οὠὡμολογημενῶν. 
Men: And we indeed acted correctly in rejecting it , O Socrates . 
Και γε ορθὼς απεβαλλομδν, ὦ Σώκρατες. 
Soc: Now then. Ο noble friend , thou must not think , that while , “Whatever is The Nature of Virtue 
TOLLV ,@ αριστε, ov Μη μηδε O τιεστῖν OLOD αρξτης 
as a Whole”, is still under investigation , that by answering in terms of The Parts of Virtue , that you will 
ολης ετι ζητούμενης δια αποκρινομξνος τῶν μοριῶν ταῦτης 
make the Nature of Self clear to anyone , or make anything else clear by speaking in this same way 7 
79e δηλω-- avTNV -σεῖν OTMOLV , ἢ OTLODV AAO AEYOV TOLTO TO αὐτῶ THOT , 
Thus we must start again from this same question , to explain anything which you mean of The Being 
αλλα δεησεσθαι παλιν τῆς ALTNS EPWTNOEMG AEYEIG τινος a λεγεις οντος 
οἵ Virtue/Excellence ? Or do I appear to thee to say nothing ? 
QPETNS : ἢ δοκῶ σοι A€yElv οὐδεν 5 
Men: You indeed appear to me to have spoken correctly . 
δοκεις Epouye λεγειν ορθως. 


Soc: Now then answer again from the start ; what does thou and thine companion claim Virtue to be ? 
τοινὺν Αποκριναῖι παλιν εξ ἀρχῆς : τι καὶ σὺ καὶ σοὺ ο ETALPOS ONS APETV Elva ; 

Men: O Socrates , on the one hand , even before I met thee , I heard that thine self was nothing other 

80A ΩΣώκρατες, μὲν KOI TPIV EyMYE συγγενεσθαι σοι, ἤκουον OTL σὺ ALTOS οὐδεν αλλο 

than puzzled and that you also make others puzzled ; and now , as thou indeed appear to me , you are also 
ἡ AMOPEIG TE καὶ ποιεῖς τοὺς AAAOVG απορξιν : KALVLOV, ὡς YE SOKEIC μοι, γοη- 

bewitching and drugging and completely enchanting me , so that I have become filled-full of perplexity . 

—TEDELG LE καὶ PAPHOTTELG LE και ATEXYVMC κατεπαδεις μὲ, MOTE YEYOVEVAL μεστον αποριας: 

And if Iam allowed to make a joke , you seem to me in both your appearance and in every other way 

καὶ EL δει καὶ TL σκῶψαι, δοκεις μοι TE TO εἰδος καὶ ταλλὰα ταῦτη 

to be so very much like the flat sting-ray of the sea , for self also , always makes anyone numb 

ELVAL παντελῶς OLOLOTATOG TY πλατειὰ VAPKN TH θαλαττια. YAP αὑτη KAI AEL TOLEL TOV ναρκαν 

who comes near it and touches it , as thou now also appear to have benumbed me in such a way . 

TANOLACOVTA καὶ ATOMEVOV , σὺ νὺν και SOKELG πεποιήκεναι ναρκαν ELE TOLOLTOV TI. 

For truly , both my soul and my mouth are numb , and I do not know in what way to answer thee . 

80B yap ἀληθῶς καὶ τὴν ψυχὴν καὶ TO OTOUA VAPKW , καὶ EYWYE οὐκ EXYM O TL ATOKPIVOLAL σοι. 

Even though I have indeed spoken countless times and made very many speeches in front of many , 


KQUTOL YE EIPNKA μυριακις καὶ παμπολλοὺς λογοὺς προς πολλοῦυς, 
and very good speeches about virtue , as they indeed appear to myself. But now , I cannot in any way 
και πανὺ εὖ TEPLAPETNG ,@G γε sdoKODV εμαύῦτω: δὲ VOV EYW οὐδ᾽ TO παρα-- 
at all say what itis. And you appear to me to be well advised not to travel abroad nor away from your 
ππαν ELMELV OTLEOTL. και SOKEIG μοι Ev βουλεύεσθαι οὐκ EKTAEWV οὐδ᾽ απο-- 
home town , for if you did such things as a stranger in another city , you would be quickly driven away 
πδημῶν : YAP δι ποιοις τοιαῦτα ἕξνος εν αλλη TOAEL, αν TAY’ αἀπαχθειης 
as a sorcerer . 
ὡς yons . 


Soc: You are a villain , O Meno, and you almost deceived me . 
et Tavovpyos , ὦ Mevov , καὶ tAtyoo ξξηπατησας pe . 
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Men: Why exactly , O Socrates ? (Ti μαλιστα, ὦ Σώκρατες .) 
Soc: I recognize that for the sake of which , you made a comparison about me . 
80C Γιγνώσκω OD EVEKQ εικασας μξ 
Men: Why then do you think so 7 (Τινος dy οἴει :) 
Soc: In order that I might make a comparison about thee in turn. For I know this about all those that 
Iva AVTELKAOW σε . δὲ εγὼ OLS τοῦτο περι παντῶν τῶν 
are beautiful ; that they rejoice in these comparisons . For they are to their advantage ; for I also believe , 
καλῶν , OTL χαϊρουσιν εικαζομενοι .γὰρ ALTOIG AvOITEAEL : YAP , KAI OLLAL , 
that Comparisons/Similes/Likenesses of The Beautiful are Beautiful . Thus , I will not make one of thee . 
αι ELKOVEG TOV καλῶν KOAGL. αλλ᾽ οὐκ αντεικασομαι σε. 
But on the one hand , as far as I am concerned , if the sting-ray is self benumbing and thus it makes 
δε LEV EY ,€l TVAPKN αὕτη ναρκῶσα KOALOLTW TOLEL 
the others numb , then I am like self , but if not on the other hand , then I am not . For I do not make the 
τοὺς AAAOLG VAPKAV , EOlKA αὑτῇ: ELLN δε ; ob. YAP οὐ ποιῶ τοὺς 
others puzzled from my self abundance , but by being all the more self puzzled , and in this way 
80D αλλοὺς ATOPELV ALTOG ELTOMPOV , CAAA TAVTOG μάλλον ALTOG ἀπορῶν και οὕτως 
I make the others puzzled . And now concerning Virtue/Excellence , what It /s , I on the one hand , 


ποιῶ τοὺς ἀλλοὺς ἀπορεῖν. KALVOV περι OPETNS . Ὁ ἔστιν, EY μεν 
do not know , then of course , perhaps you did know before , until you touched me ; however , now 
ODK O16 , UEVTOL 10M@¢ HEV ηἡδησθα προτερον πριν ἁαψασθαι ἐμοῦ, HEVTOL νῦν 
you resemble , one who does not know . But nevertheless , on the other hand , I am willing to consider 
ομοιος δι οὐκ εἰιδοτι. OLOS δε εθελὼ σκεψασθαι 
and to search along with thee for what in the world It Is . 
καὶ συζητησαι μετα σου O τι MOTE Ἔστιν. 


Men: And in what way will you search for this , O Socrates ; 
Και τινα τροπον Cntnostg tovto,@ Σώκρατες, 
(1) that which you do not know at all , whatever it is 7 


Oo μῆηοισθατοπαραπαν OTL Ἔστι; 
For of the things of which you do not know, what kind will you assume it is for which you search ? 
yop ὧν οὐκ οισθα ποιον προθενενος ζητήσεις ; 
(2) Or , and that most especially , if you may happen upon self , 
ἢ KL OTL μαλιστα δι EVTDYOIG ALTO , 
how will you ever know that this is , that which thou does not know ? 
πῶς Elon οτι τοῦτο EOTLV , O ov οὐκ ηδησθα ; 
Soc: I understand what it is that you intend to say ,O Meno. Do you see that it is a contentious 
80E Mavéaw οιον βουλει λεγειν, ὦ Μενῶν. Opacg Mc TOLTOV εριστικον 
argument which you are presenting ? Since it claims that people in general , 
λογον καταγεις . Opa 8στι ὡς ανθρῶπῷ 
(1) should neither search for that which they know , 
ovts ζητεῖν ο οιδεν 
(2) nor for that which they do not know ? 
οὔτε ὁ μη οἰἴδεν ; 
(3) For they should neither search for that which they indeed know , for they already know , 
yap av οὔτε ζητοι ο YE Olds, Yap OE , 
and there is indeed no need for this kind of search . 
καὶ γε οὐδεν δει TO τοιουτῶ CNTNOEWS : 
(4) Neither should they search for that which they do not know ; 
οὔτε ο μη οιδεν : 
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for they would not know what it is they are looking for . 
yap οὐδε o1dev ο τι ζητήσει 
Men: Does this argument not appear to thee to be well stated , O Socrates ? 
814 Ovkovv ovtosg 0 λογος δοκξο σοι καλῶς λεγεσθαι, ὦ Σώκρατες ; 
Soc: Not as far as am concerned . 
Οὐκ εμοιγε. 
Men: Can you explain in what way ? 
Εχεις λεγειν οπῇ : 
Soc: I can indeed ! For I have heard from both Wise Men and Women about The Divine Realities. . . 
Ey@ye : γὰρ ακήῆκοα TE σοφῶν AVSPOV KOLYLVALKOV περι τα VELA πραγματα-- 
Men: What logos did they speak about ? 


Twa Aoyov λεγοντῶν : 
Soc: About The Truth , as it appeared to me at least , and Beauty . 
Adn®n , doKeiv EUOLYE =, KAL KOAOV. 


Men: What was this , and who were the speakers ? 
Τινα τοῦτον. και τινες οι AEYOVTEG ; 

Soc: On the one hand , the speakers were Priests and Priestesses , who have paid careful attention so as 

LEV Οι λεγοντες εἰσι TOV LEPMV TE καὶ LEPELOV LELEANKE 
to be able to deliver The Logos Pertaining to Their Ministry. And Pindar , on the other hand , and 
ειναι οἵοις διδοναι λογον περι ῶν μεταχειριζονται : Kat Πινδαρος δὲ και 
many Others who are Divine Poets speak . This then , is that which they say ; but 
81B πολλοι αλλοι οσοι εἰσιν θειοι TOV ποιητῶν AEYEL, ταῦτι OE EOTLV α λεγουσι : αλλα 
consider , if they appear to you to speak The Truth . For they say that the soul of a human being is 
OKOTEL, EL δοκοῦσιν σοι λεγεῖν GANNON . yap φασι τὴν ψυχὴν τοῦ aVvOPwTOD ELVaL 
Immortal/Deathless , and at one time it comes to an end , which they surely say is to die , but at another 


αθανατον , καὶ μὲν TOTE τελεῦταν ο δη καλοῦσι αποθνησκειν,, δε 
time she comes to be again , whereas she is never completely annihilated . Surely then on account of 
TOTE, γιγνεσθαι παλιν, δ᾽ οὔυδεποτε απολλύσθαι : én δια 
these concerns , one should live one’s life with the utmost Piety . For which reason : 

ταῦτα αν δειν διαβιῶναι τον βιον ὡς OOLMTATA : yap οισι -- 


"In The Ninth Year , Persephone sends souls , 
EVATM ETEL Φερσεφονα ανδιδοι ψυχας 
of those from whom She has received the penalty for ancient grief 
KELV@V δεξεται TOWaV παλαιοῦ TEVOEOG 
back again to The Sun Above , 
παλιν εἰς TOV AALOV ὕπερθεν 
from these arise Those that would be Noble Kings and Great men who are Strong and Agile 
81C εκ ταν αγαῦοι βασιλῆες καὶ μεγιστοι AVOPEG κραϊπνοι σθενει 
and Those who are surpassing in Wisdom , 
TE αὐξοντ᾽ σοφια. 
who are then called Holy Heroes among human beings in the ages to come ." 
ες δε KAAEDVTAL AYVOL NPM@EG προς ανθρῶπῶν τον χρονον λοιπον. 


Therefore , inasmuch as the soul is Immortal , she has been born many times , and so she has seen 


ODV ATE ἡψῦυχη οὐσὰ ἀθάνατος γεγονῦια πολλάκις TE καὶ εὡρακυια 
both All things here and Those in Hades/Invisible , there is nothing which she has not learned ; so that 
και τὰ TAVTA YPNLWATA evOade καὶ τὰ EV ALOOD, EOTIVOLK TL 0 OD μεμαθήηκδξν : ὥστε 
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it is not at all surprising that she is able to Remember , whatever indeed she knew before , both about 
οὐδὲν DALHADTOV ALTHV ELVAL OLOV TE AVALVIGONVAL , α καὶ YE ἡπιστατο MPOTEPOV , καὶ περι 
Virtue and about Other Beings . For inasmuch as by The Whole of Nature Being Akin , and since 


81D ἀρετῆς καὶ περι CAAWV =. yap OTE τῆς ἀπᾶάσης φυσεῶς οὐσῆς συγγενοῦς, και 
the soul has learned Everything , nothing prevents us by Remembering only One -surely then I mean 
τῆς ψυχῆς μεμαθηκυιας ATAVTA , οὐδὲν KMALEL AVALVNOVEVTA μονον EV , én 


That which human beings call Learning -to Recover Everything else from Self , if one is Virile 
ο ἀνθρῶποι καλοῦσιν μαθησιν, GAVEDPELV TAVTATAAAG αὔὕτον, ξαν τις ἡ AVdPELOG 

and does not tire of Searching ; for accordingly The Whole of Searching and Learning is Recollection . 
καὶ μη aTOKaLVH ζητῶν :γὰρ Cpa TO ολον TO CNTELV καὶ TO μανθανεῖν ἐστιν AVALVIOIC . 
Then one must not be persuaded by that contentious argument ; for on the one hand , it will make us idle , 

οὐκοῦν 6&1 πειθεσθαι TOLTH TO EPLOTIKM AOYW : γὰρ HEV οὐτος AV TOLNOELE ἡμας ἀργοὺς 
and it is pleasant to hear for those people that are faint-hearted , whereas on the other hand , the following 
καὶ EOTL ηδὺς ἀκοῦσαι TOV AVOP@TNAV τοις HAAGKOIC , δε οδξ 
Logos makes people Energetic and Inquisitive ; which Logos , I continue Trusting that It Is True , 
81E ποιει EPYAOTIKOUG TE καὶ ζητητικοὺυς : 0) δγὼ  TMlOTEL@V εἰναι Αληθει 
and so I wish to Enquire along with thee into whatever Virtue/Excellence Js . 

εθελω ζητεῖν μετὰ OOD ο τι QPETH εστιν. 

Men: Yes, O Socrates ; but in what way do you mean this , that we do not learn , but that which 

Nou, ὦ Σώκρατες : CAAA TOG AEYEIG τοῦτο, OTL OD μανθανομεν, αλλα ἣν 
we call learning is recollection ? Can you teach me , in what way that this has to be ? 
καλοῦμεν μαθησιν εστιν AVALVIOIG ; EELS διδαξαι με ODTMG ὡς τοῦτο EXEL ; 
Soc: And as I was saying just now , O Meno, you are a villain , since now you also ask if I can 


Kou ELMOV apt. ,@ MEv@v, εἰ πανοῦργος OTL VOV καὶ EPMTAG El EXO 
teach you , when I say that there is no teaching but Recollection , in order that self may then 
διδαξαι σε. ος φημι εἰναι οὐ διδαξην aad’ avapvnov , ινα avtog δη 


immediately show me up , as contradicting myself . 
82A εὐθὺς φαινῶμαι TAVAVTLA λεγῶν ELADLTO . 
Men: No by Zeus , O Socrates , I meant no harm by this , but I only spoke out of habit . 
Ov na tov Ala, ὦ Σώκρατες, ElMOV Ov βλεψας προς τοῦτο, AAA’ ὑπο TOV εθους: 
But if you can somehow demonstrate to me , that it has to be just as you say , then show me. 


OA’ EL EXEIG πὼς ενδειξασθαι μοι, OTL EXEL ὥσπερ λέγεις, EVOELEQL 
Soc: But on the one hand , it is no easy matter , but nevertheless I want to make the effort 
Αλλ᾽ μεν εστιοῦὺ padiov , d& ομῶς εθελῶ προθυμηθηναι 


for thine sake . Then summon for me one , among those of your many attendants , 
σοὺ EVEKA . AAAG TPOOKAAEGOV μοι EVA τῶν τουτῶνι σαῦτου TOV πολλῶν ακολουθῶν, 
whosoever you wish , in order that I can demonstrate this process to thee , in this attendant . 


82B ovtiva βουλει, =iva επιδειξωμαι σοι ὃν TOLTO. 
Men: Most certainly . Come here . 
Tlavo ye . προσελθε devpo. 
Soc: First of all is he a Hellene , and does he speak the Hellenic language ? 
μεν sott EAAnv και ελληννιζει ; 
Men: Very much so indeed ! He was indeed born in my home ! 
Πανὺ ododpa ye , γξ οιἰκογενῆς 


Soc: Then offer up your mind , to whether it seems to you if he is remembering or being taught by me . 
dn Προσεχξ tov νοῦν, ONOTEP AV φαινηται GOL ἡ AVALILVIOKOLEVOS ἡ μανθανῶν TAP ELLOD . 
Men: Then I will do so. 


Alia προσεξω. 
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The Demonstration of Recollection 


Soc: (Drawing on the ground) Then tell me , O Son , do you recognize that a space like this is a square ? 
δη Eine μοι, ὦ TAL, γιγνώσκεις OTL YWPLOV τοιοῦτον EOTLV TETPAYOVOV ; 

Boy: I do indeed . (Eywye.) 

Soc: Therefore , is a square space , that which has these four lines that are all Equal ? 

82C ovv Εστιν TETPAY@VOV YHPLOV EXOV ταῦτας TETTAPAS τας γραμμας οὐσας πασας τισας ; 

Boy: Quite so indeed . (Πανὺ γε.) 


Soc: Are not these lines that it has through the middle also Equal ? 
EOTLV OD TALTAGI TAG EXOV δια UEGOD και ισας; 
Boy: Yes . (Nat .) 
Soc: Is it not so then , that such a space may be both larger and smaller ; VA NI 
Οὐκοῦν τοιοῦτον YMPLOV AV EIN καὶ μειζον καὶ EAATTOV 5 


Boy: Quite so indeed . (Πανὺ γε.) 
Soc: Therefore , if this side were two feet , and this one two feet , how many feet will the whole be ? 

ovv Εἰ αύτη ἡ πλευρα dvot ποδοιν καὶ avty δυοιν, ποσῶν ποδῶν αν TO OAOV E1N 5 

Consider it in this way then ; if this side was two feet , but this side was only one foot , 

OKOTEL δε δὲ : EL ταῦτη NV δυοιν ποδοιν, δε TALTN μονον EVOG ποδος, 
this other space would be once ἔννο feet ? 
TO αλλο TL YWPLOV αν HV απαξ δυοιν ποδοιν ; 
Boy: Yes. (Nat.) 
Soc: Then since this side and the other side are two feet , 
82D de Επειδη και TALTH SvOLV ποδοιν, 
does this other space become twice two feet ? 

NY GAAO τι γίγνεται dic δυοιν ; 
Boy: It becomes . (Γιγνεται .) 
Soc: Accordingly then , it becomes twice two feet ? 
apa ylyvetau dic Δυοιν ποδῶν ; 
Boy: Yes. (Nat.) 
Soc: Therefore , how many are twice the two feet ? Count and tell me . 
ovv Ποσοι εισιν dic οι δοὺ ποδες ; λογισαμενος εἰπε. 
Boy: Four , O Socrates . 
Tettapss , ὦ Σώκρατες. 
Soc: Then could there not be another space that is Double the size of this one ? 
Οὐκοῦν αν γενοιτ᾽ ETEPOV TOD YMPlov διπλάσιον τούτου, 
Then could such a space , have all of the lines Equal , just like this one 7 
δὲ τοιοῦτον «ἔχον πασας TAG ραμμας τισὰς ὥσπερ τοῦτο ; 

Boy: Yes. (Ναι.) 
Soc: Therefore , of how many feet will it be ? 

οῦν Tloowv ποδὼν ξεσται ; 
Boy: Eight . (Οκτω .) 
Soc: Come along then , try to tell me how long each line of that space will be . For if on the one hand , 
82E Φερε bn , πειρῶ εἰπεῖν μοι τις πηλικὴ EKAOTY ἡ γραμμή EKELVOD EOTOL. YAP μὲν 
this line is two feet , then on the other hand , what will be the length of that which is Double ; 


τοῦδε δυοιν TOSOLV : δὲ τι ῃ EKELVOD τοὺ SITAQOLOD ; 
Boy: It is clear then , O Socrates , that it will be Double . 
Anvrov 51, ὦ Σώκρατες, OTL διπλασια. 
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Soc: Observe , O Meno , that I teach nothing to this boy , but that I ask everything ? And now 
Opac , ὦ Mevav , ὡς EyY@ διδασκε οὐδὲν τοῦτον, GAA” EPO@TO TAVITA ; καινὺν 
he thinks that he knows , what kind of line it is from which the eight foot space will be formed . 
οὔτος οἴξταῖι ELOEVAL , οποιὰ στιν Ah’ ἧς TO οκτώπουν YWPLOV YEVTOETAL : 
or does it not so appear to thee ? 
nH ov δοκει σοι ; 
Men: It does indeed . (ἔμοιγε .) 
Soc: Does he know then ? (O1dev ovv :) 
Men: Certainly not ! (6nta Ov .) 
Soc: But he does indeed think that it will be formed from the Double ? 
δε γε Οιξται απο τῆς διπλασιας ; 
Men: Yes. (Nat.) 
Soc: Surely then observe as Self Recollects each step in order , as it must be Remembered . Then thou 
én OE AVTOV AVALLUVNOKOLEVOV EdESNG , ὡς δει ἀαναμιμνησκεσθαι. SE σὺ 
tell me , does thou say that the double space is formed from the double line? I mean a space like this ; 
83A λεγε μοι, ONS TO διπλασιον YMPLOV γίγνεσθαι ATO τῆς διπλασιας γραμμῆς ? AEyw τοιονδξ, 
not a space that has one side that is long , but another that is short , but that which is Equal in every way 


un μὲν ταῦτη HAKpOV , δὲ TH βραχὺ, αλλα εστῶ ισον πανταχῃ 
just like this one , but Double of this one , of eight feet. | Thensee, if it still appears to thee , that 
ὥσπερ τοῦτι, SE διπλάσιον TOLTOD, OKTMTMODV : QAM’ OPA, EL ETL SOKEL GOL 
this space will arise from the line which is Doubled . 

εσεσθαι ano τῆς διπλασιας 


Boy: It does indeed . (Epovye .) 
Soc: Then does not this self become Doubled 

Οὐκοῦν ταῦτης αὕτη γιγνεται διπλασια,, Once 
if we were to add another such line here ? 
αν προσθῶμεν ETEPAV τοσαῦστην EVOEVOE 5 
Boy: Very much so. (Ilavu γε.) Twice 
Soc: Then from that line , you say , 

bn Αποταῦτης , ons, 
there will be the eight foot space , Three X 
EOTOL TO οκτώπουν YMOPLOV , 
if there were four such lines ? 
αν YEVOVTOL TETTAPEG τοσαῦται ? Four X 
Boy: Yes. (Nat.) 
Soc: Then, from self , let us draw four Equal lines . 
83B dy am’ avtns Αναγραψῶώμεθα τετταρας ισας. 
Would this be nothing else than that which you say is the eight foot space ? 
QVTOLTLEIN αλλοτι N τὸ ὦ ONS ειναι οκτώπουν ; 
Boy: Yes. (Ναι.) 
Soc: Then are there not within self these four spaces ; each of which , is Equal to this four foot space ? 
Οὐκοῦν EV αὐτῷ ταῦτι TETTAPA , EKAOTOV ὧν EOTLIOOV τοῦτι τῷ τεταρποδι ; 
Boy: Yes. (Ναι.) 
Soc: Therefore , how large has it become ; Is it not Four times such a space ? 
οῦν Ποσον γιγνεται ; οὐ τετράκις τοσοῦτον ; 
Boy: How then, could it not be (Πῶς δ᾽ οὐ ;) 
Soc: Therefore , that which is Four times is Double ? 
OLV TO τοσοῦτον τετράκις εστι Διπλασιον ; 
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Boy: No, by Zeus ! (Ov μα Ata .) 
Soc: Then how much larger ? 
AAA ποσαπλασιον ; 
Boy: Four times as much . 
Τετραπλασιον. 
Soc: So then , O Son, from the line that is Doubled , not a Double , but a Quadruple space is formed . 
83C apa ,wzmar,Ano τῆς διπλασιας, OV διπλάσιον AAA TETPATAQOLOV YMPLOV YLYVETAL . 
Boy: What you say is true . (λεγεις AAn®8n .) 
Soc: Since Four times four is sixteen , is it not ? 
YAP TETPAKIG TETTAPWV EOTLV EKKALOEKA . OLY ; 
Boy: Yes. (Nat.) 
Soc: Then from what line does the eight foot space arise ? For it is not from this Quadrupled line . 
δ᾽ ano mows ypauwasg Οκτωποῦν ; HEV OLYL ATO TALTIS τετραπλασιον ; 
Boy: I say so . (Φημι.) 
Soc: But this four foot space arises from this half line ? 
δὲ τοῦτι TETpATOLV ATO TALTNOL τῆς ἡμῖσεας ; 
Boy: Yes. (Nav.) 
Soc: Very well . Thus on the one hand , the eight foot space does not arise 


Evev : δὲ LEV TO OKTM@MODV ov 
from this line that is doubled , nor on the other hand , from this line that is half of it . 
TOVLOE EOTL OLMAAOOLOV , δε τουτοῦ ἡμῖσυ ; 


Boy: Yes .< Nat .> 
Soc: Nor on the one hand , will it arise from a line greater than this larger one 


Ουκ LEV EOTAL ATO γράμμῆς μειζονος τοσαύτης 
nor on the other hand , will it arise from a line smaller than this smaller one , or do you not ἜΠε 4 
830 de amo ελαττονος ἢ τοσησδι ; ἢ ου : 
Boy: It does indeed appear to me in such a way . 
Epos doKet OVTOS . 
Soc: Well said. For you should answer that which appears to be the case for thee . 
Καλῶς: yap αποκρινου το δοκοῦν τοῦτο σοι. 

And now tell me , did we not already say that this line was of two feet , but that one of four ? 

και λεγε μοι : οὐχ ἠδὲ μεν ἡνῦδυοιν ποδοιν, d& ἡ τετταρῶν; 


Boy: Yes. (Nat .) 
Soc: Accordingly then , the line of the eight foot space must be larger than this two foot line , 
OPA μὲν τῆν γραμμὴν TOD οκτῶποδος YPtov Δεῖ Elva μειζὼ THOSE διποδος τῆς, 
but less than this four foot line . 
δὲ EAATT@ TETPATOSOG τῆς. 
Boy: It must be . (Aé1.) 
Soc: Then try to explain of what length you say self must be . 
83E dy Πειρὼ Asyew τινα πηλικὴν φης αὑτὴν Elva. 
Boy: Three feet . (Τριποδα .) 
Soc: Is it not the case then , that if we add half of that to this line , then it will be three feet ? 
Ovkovv εανπερ προσληψομεθα NULGOD το ταῦτης., ῃ τριπους ; 
For you know that this one is two , but this one is one ; and in the same way , on the other side , 
yap olds LEV dv0, δὲ ο εις καὶ WOoavtTas evOEvos : 
you know this one is two , but this one is one ; and this becomes the space of which you speak . 
οιδε μὲν δυο, δὲ O εις : καὶ τοῦτο γιγνξται TO YMPLOV O φης. 
Boy: Yes. (Ναι.) 
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Soc: Is it not so , that if there are three feet this way , and three feet that way , 
Οὐκοῦν αν n τριῶν TSE καὶ τριῶν τῆδε, 
then the whole space becomes Three times three feet ? 
TO OAOV YMPLOV YLYVETAL τρις τριῶν ποδῶν ; 
Boy: So it appears . (Matveta .) 
Soc: Then , how much is Three times three feet 7 
δὲ ποσοι ELOL τρις Τρεις ποδες ; 
Boy: Nine. 
Evveo . 
Soc: But how many feet must That Double be 7 
δὲ ποσῶν ποδῶν Εδει TO διπλασιον εἰναι ; 
Boy: Eight. 
OKTO . 
Soc: Accordingly then , the eight foot space 
apa TO οκτώπουν YMPLOV 
does not arise from the three foot line . 
Ovo’ γιγνεται ATO τῆς τριποδος. 
Boy: Certainly not . (6nta Ov .) 
Soc: Then from what kind of line? Try to tell us precisely . 
84A AAA’ ano ποιας ; πειρῶ ELMELV ἡμῖν ἀκριβος: 
And if you do not wish to use numbers , then show from what kind of line . 
καὶ δι μη βοῦυλει ἀριθμεῖν ,αλλα δειξον απο ποιας 
Boy: But by Zeus , O Socrates , J certainly do not know . 
Αλλα μα τον Ala, ὦ Σώκρατες, EYMYE οὐκ οιδα. 
Soc: Do you in turn have in mind , O Meno , to which point he has already walked along The Road 
av Evvoetc ,@ Mevovy , ov εστιν Non BadiG@v τοῦ Od 
of Recollection ? Since on the one hand , at first he did not know , any line from which the eight foot 
αναμιμνήσκεσθαι ; OTL μὲν TO LEV πρῶτον οὐ NOEL, TIS ἡ γραμμὴ ἡ TOV OKTMMOSOG 
space arose , just as now he does not know yet , but then at that time he thought he knew self indeed , and 
Y@PLOv EGTLV , ὥσπερ νὺν οὐδὲ οιδεν πῶ, AAA’? ODV TOTE @ETO εἰδεναι αὐτὴν γ᾽, καὶ 
boldly answered as if he knew , and he was not led to think that he was at a loss . Whereas now , on the 
θαρραλεῶς AMEKPLVETO ὡς εἰδῶς, καὶ οὐχ  NyEtto OMOPELV : νὺν 
other hand , he has been led to think that he is at a loss , and just as he does not know , neither does 
og non ἡγεῖται ἀπορεῖν, KOL@OTMEP ουκ οιἷδεν, οὐδ᾽ 
he think that he knows . 
84B οἴεται ειδεναι. 
Men: What you say is true . (Aeyetg Αληθη .) 
Soc: Is it not so then , that he has to be Better now , in regard to that object which he does not know ? 
Οὐκοῦν EXEL βελτιον vov περι τοπραγμὰα Oo οὐκ NOEL ; 
Men: This also appears to be so to me . (τοῦτο Kat δοκει μοι.) 
Soc: Therefore , by making him puzzled and numb just as the sting-ray does , have we done any harm ? 
οῦν ποιήσαντες ALTOV ATOPELV καὶ VAPKAV ὥσπερ ἡ VAPKN, μῶν τι εβλαψαμεν ; 
Men: There does not appear to be , as far as I am concerned . 
Ovk doKet ELOLYE 
Soc: Since we have indeed made him prepared in a certain way , as it is reasonable , in relation to 
γοῦν πεποιήκαμεν IIpovyou τι . @G ξεοικε, προς 
in what way that which is to be discovered has to be . For now he will search and he will do it gladly , 
onn TO ECEDPELV EXEL: yap vov ζητησειεν και ἂν μὲν NOEWG 
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since he does not know , whereas at that time , he thought that he could go before large audiences , and 


οὐκ ειδὼς : δε TOTE ET αν προς πολλοὺς και 
on numerous occasions , and could speak well and with ease about the double space , as to how it must 
84C πολλακις καὶ OV λεγειν ED PASLWG περι TOD SITAGOLOD χῶριοῦ, ὡς ει 


arise from the line whose length is doubled . 

EXELV τὴν YPALUNV μήκει διπλασιαν. 

Men: Reasonably so . (Εοικεν.) 

Soc: Therefore , do you think that he would have tried to seek or learn that which he thought he knew 


οῦν Otel avtov αν επιχειρησαι ζήτειν ἡ μανθάνειν τοῦτο. O @ETO εἰδεναι 
but did not know , before he fell into a puzzled state , and until he was led to think that he did not 
οὐκ εἰδὼς, MPOTEPOV κατεπεσεν εἰς ATOPLAV πριν ἡγησάμεδνος μη 


know , and then was longing to know ? 
ELOEVALL, καὶ EMOONGE TO εἰδεναι ; 
Men: It does not appear so to me , O Socrates . (Ov δοκει μοι, ὦ Σώκρατες .) 
Soc: Accordingly then , he has Benefitted by the numbing . 
apa Qyvto (ονινημι) vapKnoas ; 

Men: It appears so to me . (Δοκει μοι .) 
Soc: Consider then , that arising from this puzzle , he will discover whatever he is searching for , 

Σκεψαι on EK ταῦτης TNS AMTOP1IAG AVEDPNOEL OTL ζητῶν 
along with me , and I shall be doing nothing else than asking questions , nor will I be teaching him . 

μετ᾽ ἐμοῦ, και οὐδεν αλλ᾽ ἡ ερῶτῶντος οὐ διδασκοντος : 
But be on guard to see if at some point you find me teaching and displaying to self , instead of 
84D de φύλαττε ὧν που evp7s HE διδάσκοντα καὶ διεξοντα αὐτῷ, αλλα μη 
questioning him about his beliefs . 
AVEPMTOVTA τούτου τας δοξας. 
(To the boy) For you tell me ; is this not , on the one hand , our four foot space ? Do you understand ? 
yap ov Λξγξ μοι: EOTL τοῦτο οὐ μὲν ἡμῖν TO τετραποὺν YMPLOV ; μανθανεις ; 
Boy: I do indeed . (Εγωγξε .) 
Soc: Then can we add this other one that is Equal to self ? 
dg av προσθειῖμεν τοῦτι Ετερον τσον αὑτῷ ; 
Boy: Yes. (Ναι.) 
Soe: And this third one that is Equal to each of these ? 
Kat tod τριτον LOOV EKQOTEPM TOLTOV ; 

Boy: Yes. (Nat.) 
Soc: Is it not so , that we can fill this space in the corner/angle Ὁ 
Ovkovv av προσαναπληρῶσαιμεθ᾽ To TOSE EV TH YOVIO ; 
Boy: Entirely so. (Πανυ ye .) 
Soc: Then has this become any thing else than four Equal spaces ? 
84E οὖν tade yevoit’? τι Αλλο αν TETTAPA LOM χώρια ; 
Boy: Yes. (Nat.) 
Soc: What next ? How many times more has The Whole become than this (part) ? 

Tl ovv; ποσαπλάσιον TOOE TO ολον γίγνεται τοῦδε ; 
Boy: Four times . (Τετραπλασιον .) 
Soc: But we were required to generate the double ; or do you not remember 

δὲ ημῖν Ede γενεσθαι διπλάσιον : ἢ οὐ μεμνήησαι ; 
Boy: I do very much indeed . (Πανὺ ye .) 
Soc: Is it not so then , that this very line that extends from corner to corner , 
85A sotiv OvKovv αὐτηγραμμη TELVOVOM EK YWVIAG εις YOVIAY , 
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cuts each one of these (four) spaces in two ? 
τεμνοῦσα EKAOTOV TOLTMV TOV YMPLOV διχα ; 
Boy: Yes. (Nat.) 
Soc: Is it not so then , that these four Equal lines that are generated , enclose this space ? 
ODKODV QUTOL TETTAPEG 1OOLL γραμμαῖι YLYVOVTAL , TEPLEYOLOAL TOLTL YMPLOV ; 
Boy: They are generated thus . (Tiyvovtat yap .) 
Soc: Consider then ; how much/large is this space . 
XKOTEL ON : TL ANAUKOV EOTL τοῦτο TO YMPLOV ; 
Boy: I do not understand . (Ov pavOavea .) 
Soc: Are there not four each , of these inner lines which have cut each of the spaces in Half ; or what ? 
οντῶν Οὐχι TETTAPOV EKAOTN TOVTWV EVTOG ἡ YPALUN ATOTETUNKEV EKAOTOD NLLOD ; 1] οὐ ; 
Boy: Yes. (Nav.) 
Soc: Then how many feet are there in this space ? 
δὲ Ποσα εν τῶδε ; 
Boy: Four. (Tettapa .) 
Soc: Therefore , how many feet has this space become ? 
855. οῦν ποσαποὺῦν Tode γιγνξται ; 
Boy: Two feet . (Avo .) 
Soc: Then what is the relation of four (The Whole) to two (the part) ? 
δὲ TL ἐστιν Το TEttapa τοῖν δυοιν ; 
Boy: Double . (Διπλασια .) 
Soc: Therefore , of how many feet has this space become ? 
οῦν ποσαποὺν Tods γίγνεται ; 
Boy: Of Eight feet .(Oxt@movv .) 
Soc: From which line ? 
ATO ποιας γραμμῆς ; 
Boy: From this one. (Ano tavt1 .) 
Soc: From the line which extends from corer to corner , of the four foot spaces ? 
ATMO τῆς στεινοῦσης EK γῶνιας EIGYMVIAV τοῦ τετραποδος ; 
Boy: Yes. (Ναι.) 
Soc: Thus , the wise indeed call this line Diagonal , so that if the name of this line is the Diagonal , 
dE OL σοφισται YE Καλουσι ταῦτην διάμετρον : MOT’ EL OVOLA TALTH SLAMETPOG , 
then the double space , as you say (82E) , O Child of Meno , would arise from The Diagonal . 
αν TO διπλάσιον Y@POV , WG Ov ONS, ὦ παι MEVWVOG, AV YLYVOLT απο τῆς διαμετρου. 
Boy: Very much so , O Socrates . 
Πανὺ μὲν ovv , ὦ Σώκρατες. 
Soc: In what way does it appear to thee ,O Meno ? Was any opinion which he replied not of Self ? 
Tl δοκει σοι, Μενῶν ; εστιν ἥντινα δοξαν OLTOG ANMEKPIVATO OLY ALTOD ; 
Men: No, but they were all of himself. 
85C Οὐκ. αλλ᾽ EQUTOD . 
Soc: And yet he did indeed not know , as we said a short while ago ? 
Και μὴν γε οὐκ NOEL , ὡς εφαμδν ολιγον TPOTEPOV . 
Men: What you say is true. (λεγεις Αληθῃ .) 
Soc: But these opinions were indeed within Self , or what ? 
dé αὐται αἱ δοξαι ye Ενησαν αὐτῶ: ἡ ov; 
Men: Yes. (Nav.) 
Soc: Accordingly then , for one who does not know , concerning that which they do not know , 
apa To οὐκ εἰδοτι περι ὧν un δ8ιδη 
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there still exist within them , True Opinions about those matters of which they did not know ? 
EVELOLV aAnNVEIc δοξαι περι τούυτῶν ῶν οὐκ OLOEV ; 
Men: So it appears. (Datvetat .) 
Soc: So now on the one hand , The Self Opinions have just been awakened in Self just as if in a Dream ; 
Και vov LEV αι αὐται δοξαι αρτι AVAKEKIVYTOAL αὐτῷ ὥσπερ οναρ: 
but if indeed on the other hand , someone will continue questioning Self about These Selves often 
él γε δε τις OLVEPNOETAL QVTOV ταῦτα TOA ALTO πολλακις 
and in many ways , you know that when They are brought to Completion , Self will Know about 
καὶ πολλαχῇ, οισθ᾽ οτι TEAEDTOV ἐπιστήσεται περι 
These Selves no less accurately . 
85D tovt@v οὐδενος NTTOV ἀκριβῶς. 
Men: That is likely . (Εοικεν .) 
Soc: Is it not so then , that Self will Know , nothing by teaching , but by questioning , 


Οὐκοῦν ἐπιστήσεται οὔὕδενος διδαξαντος AAA’ ερῶτησαντος 
Restoring The Self Knowledge that Arises from Self 7 
AVAAABOV THY AVTOG EXLOTHUNV εξ αὐτου; 


Men: Yes. (Ναι.) 
Soc: But is not That which Recovers Self Knowledge within Self , Recollection ? 
dg ἐστιν οὐκ To AVOAGHBAVELV ALTOV επιστημὴν EV αὐτῷ αναμιμνησκεσθαι ; 
Men: Very much so. (Πανυ γε.) 
Soc: Take notice then , in regards to The Knowledge , which That Self now has , 


Ap’ ovv, ov τὴν EMLOTHUNV, NV ουὑτοςνυν EXEL, 
it was either acquired at some time , or else Self Always Possessed It . 
τοι edape MOTE nH QEL ELYEV 


Men: Yes. (Nat .) 
Soc: Is it not so then , that if on the one hand , Self Always Possessed It , Self was Always Knowing ; 
Οὐκοῦν δι μεν αδι ELYEV , καὶ ἣν GEL επιστημῶν: 

but if on the other hand , Self acquired It at some time , then indeed It could not have been acquired now 
85E εἰ δὲ ελαβε ποτε > γε αν οὐκ ειηῆ εἰληφὼς νὺν 
in this life , or has someone taught this boy geometry ? For this boy will Do the same with all geometrical 
EVTO PIM ἢ τις δεδιδαχξ τοῦτον YEMLETPELV ; YAP OLTOG ποιήσει ταῦτα περι TAONSG γεῶ-- 
subjects , and also with all the other subjects of learning . Then , is there anyone who taught him all this ? 
πμετριας καὶ ταῦτα ἀπαντῶν τῶν CAAWV μαθηματῶν.. ODV EOTLV οστις δεδιδαχξ TAVTA τοῦτον ; 
For it is in some way just if you know , especially seeing that he was born and nurtured in thine home . 
yap ποῦ δικαιος ει εἰδεναι, αλλῶς  ENELON YEYOVE TE καὶ τεθραπταῖι EV TH OF OLKIA. 
Men: But I do know indeed that no one ever taught him . 

AAW’ 010M EYMYE OTL οὐδεις πώποτε εδιδαξεν. 
Soc: Then does he possesses These Opinions , or does he not ; 

δε Εχει ταῦτας τας δοξας, ἢ οὐχι ; 
Men: It appears that he must , O Socrates . 

φαινεται AvayKy , ὦ Σώκρατες. 
Soc: But if he did not acquire them in this present life , is the following not already clear ; 


86A d¢ Εἰ μη λαβὼν evt@ vov Bio, τοῦτο οὐκ ἡδῆ δηλον, 
that he possessed them and learned them at some other time ? 
OTL ELYE καὶ εμεμαθήῆκει EV τινι AAA® YPOVO ; 


Men: So it appears . (Datveta .) 
Soc: Is it not so then , that this must have been the time , that this boy was not a human-being ? 
Οὐκοῦν γε ἔστιν Οχρονος, OT οὗτος NVOLDK αἀνθρῶπος; 
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Men: Yes. (Nav.) 
Soc: Therefore , if there existed within Self True Opinions , both at the time while being , and while not 
ovv Et av δνεσονται αὐτῷ αλήηθεις δοξαι τ᾽ χρονον ἀνῇ ον καὶ ἢ HH 
being a human-being , which Opinions Awaken to become Knowledge by questioning ; take notice then , 
ον ανθρῶπος, αι ETEVEPOELOAL γιγνονται επιστημαι ερῶτησει, ap’ OLV 

will the soul of Self be disposed to Learning/Remembering for All Time ? For it is clear , that for All 

ἡ ψυχη αὐτοῦ ἔσται μεμαθηκυια TOV EL χρονον ; YAP δηλον OTL τον TAVTA 
Time , she either is , or she is not a human-being 7 
YPOVOV στιν 1 EOTLVODK ανθρῶπος. 
Men: So it appears . (Datvetat .) 
Soc: Is it not so then , that if The Truth of The Real-Beings Always Exists in our Soul , then The Soul 
86B = Ovkovv él ἡ αληθεια τῶν οντῶν GEL EOTLV EV ἡμῖν τῇ ψυχηῃ., ἡ ψυχῇ 
will have to Be Immortal , so that you must take Heart , by attempting to Search and to Recollect 

αν sin abavatocg, ὥστε χρηθαρροῦντα., επίχειρειν ζητεῖν και ἀαναμιμνησκεσθαι 
that which you do not happen to Know at the present time , or rather this which you do not Remember . 

ο μη TOYYAVELG ETLOTALEVOG vov . δ᾽ τοῦτο ο EOTLV μὴ μεμνημένος ; 
Men: You appear to me to speak well , O Socrates , although I do not know how . 

δοκεις μοι Asyetv Ev, ὦ Σώκρατες, οὐκ οιδ᾽ οπῶς. 
Soc: For so do I to myself , O Meno . And on the one hand , I would indeed not rely upon The Logos 
yap Kai sym spo. ,@ Mevav. Kat μεν = AV YE οὐκ διισχυρισαιϊιμὴν ὑπερ TOD λογοῦ 

in every other way , whereas on the other hand , I would contend in every way about the following ; 
πανὺ TA AAG: δ᾽ αν διαμαχοιμὴην πανυ περι τούτου, 
as far as Iam able , in both Word and Deed ; that we will be Better and More-Virile and less idle , 

El ENV OLOG, TE καὶ AOY@ καὶ EPY@ , OTL αν εἰμὲν βελτιοὺς καὶ AVSPIKMTEPOL καὶ NTTOV ἀργοι 
if we think , that we must search , for that which one does not know , rather than thinking that it is not 


δι᾿οιοιμεθα, δειν ζητειν, α τις μὴ οιδε, ῃ οἴομενοι εἰναι UNdE 
possible to discover , that which we do not Know, nor must we search . 
86C dvvatov εὑρεῖν, a μη ἐπιστάμεθα, μηδδ dew ζητειν. 


Men: And in this again , you appear to me to speak well , O Socrates . 
Kat τοῦτο μὲν ye SOKEIG μοι AEyElV ED, @ Σώκρατες. 
Soc: Therefore , inasmuch as we are of one mind , that one must search for that which one does not 


οὺν ἐπειδή OMOVOODHEV, OTL ζητήτεον περι οὐ τις μη 
know , do you wish that we make an effort in common to Search into what in the world Virtue is ? 
oldev, Βοῦυλδι επιχειρησωμεν κοινη ζητεῖν τι ποτ αρξτη EOTIV ; 


Men: Very much 50. But I, O Socrates , would nevertheless be most pleased , both to consider and 
Πανὺ μεν ovv. GAA’ syoye , ὦ Σώκρατες, αν οὐ HEVTOL NSLOTA καὶ σκεψαῖμην Ka 

to hear about that enquiry which I first mentioned , as to whether we must assume that virtue is truly 

ακουσαῖμι EKELVO NPOLLNV οπερ TO πρῶτον, TMOTEPOV SEL ETLLYEIPELV ὡς τῆς ἀρξτῆς OVTL 

teachable , or whether it arises naturally , or in whatever way it arises in human-beings ? 

86D διδασκτῶ , ἡ ὡς παραγιγνομενηῆς φυσει ἡ ὡς τινι ποτε TOOTH ALT τοις ἀνθρώποις. 

Soc: But if on the one hand , I was The Ruler not only of myself , Ο Meno , but also of thee , we would 
AAW’ ει LEV εγὼ NPYOV μὴ μονον Euavtov , ὦ Mev@v, αλλα καὶ σοὺ, av 

not have considered whether Virtue is teachable or not teachable , until we had first searched into 

οὐκ TPOTEPOV δεσκεψαμεθα E1TE ἡ ἀρετὴ διδακτον ELTE OD διδακτον, πριν πρῶτον ECNTNOAIWLEV 

whatsoever Self is . But on the other hand , seeing that thou does not at first attempt to Rule Thyself , 


OTL OLTO EOTIV: δε EMELON σὺ ουδ᾽ LEV επιχειρεις APYELV σαῦτου, 
surely then in order to be a “freeman” , but instead you try to rule me and you do rule , and I will yield 
δη Wa ἧς ελευθερος, SE ETLYELPEIG ἀρχξειν ELLOD τε ἀρχεις, και συγχωρησομαι 
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to thee ; for what else can be done . Therefore we must consider , it appears , what the qualities are , 
86E ool: yap τι YPN ποῖδν; ovV OKETTEOV EO1IKEV τι ποιον ELVOLL 
of that which we do not yet know what itis. Therefore , if nothing else , will you loosen just a little 
ο ἐστιν μηπῶ 1OMEV OTLEOTIV. οὖν él UN γε YOAAGOV AAA σμικρον 

of your reign to me, and allow us to consider Self by way of a hypothesis , if either Self is teachable , or 
TNS ἀρχῆς μοι, καὶ OLDYY@PNoov σκοπεισθαι αὐτο εξ ὑυποθεσεῶς, ELITE EOTLV διδακτον ETE 
some other way . I mean by way of hypothesis in the following way ; just as the geometricians , often 

οπῶσοῦν. AEsyM TO εξ υποθεσεὼῶς WOE , ὥσπερ OL γεώμετραι πολλακις 
consider , when selves are asked by someone if, “This triangular space can also be inscribed within 
87A σκοποῦυνταῖ επειδαν αὑτοὺς EPTTOL τις El , TO TOSE τριγῶνον YMPLOV οἷον TE ἐενταθηναῖ εἰς 
this circle” , and one will reply that ; “I do not yet know whether this is so , but I think there has to be 
TOVOE TOV KUKAOV , τις αν ELMOL OTL OLTM 01H EL TOVTO τοιοῦτον, GAA’ οιμαι δἜχξιν 
a certain hypothesis , to prepare us , as it were , for the task at hand . If on the one hand , this (triangular) 
μὲν τινι υὑποθεσιν προύργου ὥσπερ προς TO πραγμα TOLAVSE . δι μεν τοῦτο TO 
space is such as this ; that when it is applied to the given line , at that time it will fall short by a space 
YMPLOV EOTL OLOV TOLODTOV , AVTOD TAPATELVAVTA παρα THY δοθεισαν YPALLLNV αν ελλειπειν YOPLO 


Proclus’ Commentary On The First Book of Euclid’s Elements 
Proposition 44 


To a given Straight line , to Apply in a given Rectilinear angle 
Tlapa τὴν δοθεισαν ευθειαν παραβαλεῖν εν τὴ δοθειση ευὐθυγραμμιῶ YOVLA 
a Parallelogram Equal to a given Triangle . 
παραλληλογραμμον τσον τῶ δοθεντι τριγώνῳ 


On the one hand , Eudemus and his followers say that these : The Application of Areas/Spaces 
419 μεν Εὐδημον Kat τον OL περι φασιν ἡ ταῦτα παραβολὴ τῶν χωριῶν 
-their Exceeding and their Falling short- are Ancient Discoveries from The Muse of The Pythagoreans . 
ἡ omepBpoAn τε καὶ ἢ δλλειψις ἔστι apyaia evpnuata τῆς μούσης τῶν Πυθαγορειῶν.. 

Thus on the other hand , it is from the Pythagoreans that the more recent geometers took These terms 

δε απο τοῦυτῶν KL OL νεώτεροι λαβοντες τὰ ονοματὰ 
and transferred Them to the so-called conic lines , and of these , one is the Parabola , 
καὶ HETHYAYOV AUTO ENL TAG AEYOMEVAG KWVIKAS YPALHAG, καὶ TOLTWV τὴν LEV παραβολὴν, 
and another they called the Hyperbola , and another the Ellipse , although those Ancient and Divine 

δὲ καλεσαντες τὴν ὑπερβολήν, ὃδεὲ τηνελλειψιν, EKELVOV τῶν παλαιῶν και θειῶν 

people saw the significance of These terms by their description in the drawing 
ανδρῶν OPAVTOWV TA ONLOLVOLEVA TOLVTOV τῶν OVOLATMV ὑπο MPLOLEVTV EV KATAYPAdN 
of plane areas/spaces upon a finite straight line . For when the straight line is set out and you lay the 
420 επιπεδὼ YOPIOV προς δῦθειαν . yapotav δεὔθειας εκκειμενῆς το 
given area alongside the whole of the straight line , at that time , they say that you Apply that area , 
δοθεν YMOPLOV συμπαρατεινῆς TH πασῃ EvVELA , TOTE φασιν TAPABAAAELV EKELVO TO YMPLOV , 
but when you make the length of the area greater than the straight line itself , at that time it Exceeds , 
δε OTAV ποιησῆς TO μῆκος TOD χῶώριοῦ μειζον τῆς δυθειας αὑτης, τοτὲ ὑπερβαλλειν, 
but when the length is less , so that there is a part of the line extending beyond the area described , then 
δὲ OTAV EAMOOOV , ὡς εἰναι τι THGEDPELAG EKTOSG TOD YMPLOD YPAbEVTOG , TOTE 
it Falls short . 
ελλειπειν. 
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such as The Self that is being applied , appears to me that something else is the result , and in turn 

OLOV ἢ ALTO TO MAPATETAMEVOV , SOKEL [OL O τι ἀλλο σύμβαινειν, καὶ αὖ 
if it is impossible for this to take place then something else follows. Therefore , based upon this 
ει EOTL AOVVATOV ταῦτα παθειν αλλο : ovv σύμβαινον το 
hypothesis I am willing to tell thee whether the inscription of the (triangular) space in the circle , is 
87B ὑποθεμενος εθελὼ εἰπεῖν GOL περι τῆς EVTADEMS αὐτοῦ εις TOV κύκλον 
either impossible or not .” Surely then , so also concerning Virtue/Excellence , since we do not know 
E1TE ἀδύνατον ELTE μη. én οὕτω καὶ περι OPETNS ETELON ἡμεῖς οὐκ LOLLEV 
neither what It is , nor what quality It has , let us consider by hypothesizing , whether Self is teachable 
οὐθ᾽ οτι στιν οὐθ᾽ τι OTOLOV ; σκοπῶμεν υποθεμξενοι  ELTE AUTO EOTLV διδακτον 
or not teachable , by reasoning in the following way : What if Virtue Exists among The Real-Beings of 
Elte ov διδακτον, AEYOVTEG ὧδε > TL διαρξτή EOTL περι τῶν οντῶν 
The Soul , would It then be teachable or not teachable ? First of all , on the one hand , if It is 
τὴν ψυχην, av etn διδακτὸν η ov διδακτον ; πρῶτον LEV El EOTL 
of a kind other than Knowledge , will It then be teachable or not ? Or that which we were just saying , 
οἷον GAAOLOV ἢ ENLOTHEN , apa διδακτον ἡ οὐ, y ο νὺν δη EASYOLIEV , 
Rememberable . Whereas on the other hand , it makes no difference to us which name we may use , 
αναμνήστον: δὲ μῆδεν διαφερξετῶ ἡμῖν OTOTEP TO ονοματι αν χρώμεθα: 
but whether It is teachable ? Or is this clear to everyone indeed , that human beings are taught 
87C αλλ᾽ apa διδακτον; ἡ τοῦτο δηλον πᾶντι YE , OTL αἀνθρῶπος διδασκξται 
nothing else than Knowledge ? 
οὐδὲν αλλο ἡ επιστημῆν 5 
Men: It does indeed appear to be the case to me . (δοκει Epovye .) 
Soc: Then if Virtue/Excellence is indeed a certain kind of Knowledge , 


de Et ἡ apetn EOTLV γ᾽ τις ENlOTHUN , 
then it is clear that It will be teachable/Rememberable . 
δηλον OTL αν βιῆ διδακτον.. 


Men: How could it not be ? (II@c yap ov :) (For it did not fall short nor long but is Right on Target !) 
Soc: Accordingly then , on the one hand , we are quickly free of this issue , 


apa LEV ταχὺ ἀαπηλλαγμεθα Tovtov, 
since if it is a kind of Knowledge then it is teachable , but if it is not so , then it is not teachable . 
οτι μὲν OVTOG τοιοῦδε διδακτον,, δ᾽ τοιοῦδε ου 


Men: Very much so. (Πανὺ γε .) 
Soc: Surely then , that which we must consider after this , as it is reasonable , is whether Virtue 


δή Το δει σκέψασθαι μετα τοῦτο, ὡς EOLKEV, EOTLV ποτερον ἡ APETH 
is Knowledge , or of a kind other than Knowledge 7 
ἐπιστήμη ἢ αλλοιον επιστημήῆς. 
Men: This also appears to me indeed , that this must be considered next . 
87D τοῦτο soKer Enpotys τοῦτο ELVOL OKETMTEOV μετα. 
Soc: What follows then ? Do we say that Self Virtue/Excellence is Good , or something else , 
Ti. δὲ δη; φαμεν τὴν αὐτο APETHV ειναι ἀαγαθον ἢ τι αλλο, 
and that the self hypothesis is maintained by us , that Self is Good ? 
και ἡ αὕτη LTMOVECIG LEVEL ἡμῖν. αὐτο ειναι ayabov ; 


Men: Very much so . (Πανὺ μεν ovv .) 
Soc: Is it not so then , that on the one hand , if something is Good that has also been separated apart 


Οὐκοῦν LEV El τι στιν ayabov καὶ χωριζομδνον AAAO 
from Knowledge , perhaps if may be that Virtue , is not ἃ kind of Knowledge , but on the other hand , 
ETLOTYUNS ταχ QV EIN NAPETH οὐκ τις ETLOTHUN : δὲ 
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if there is nothing Good , which is not Contained by Knowledge , then when we were suspecting that 


EL μηδεν EOTLV AYABOV,OODK περιεξχξι δπιστημῇ , QV υποπτεῦοντες 
Self is a certain kind of Knowledge , we would be suspecting Rightly . 
αὐτο τιν᾽ ἐπιστήημήν ειναι ὑποτεύυοιμεν ορθῶς. 


Men: [{15 so . (Εστι ταῦτα .) 
Soc: And certainly , it is by Virtue/Excellence indeed , that we are Good ? 
Και μην αἀρξτη γ᾽ ἐσμεν αγαθοι ; 
Men: Yes. (Nat.) 
Soc: And if Good , then Beneficial/Useful ; for All those that are Good are Beneficial , or not ? 
87E Et αγαθοι, de @odEAlLOL =, YAP Tavta ἀγαθὰ οωὠφελιμα. ουχι; 
Men: Yes. (Ναι.) 
Soc: Surely then , Virtue is Beneficial/Profitable/Advantageous/Useful ? 


bn πη αρξτῆ εστιν MbEALLLOV : 
Men: Necessarily , from the conclusions we have agreed upon . 
Αναγκη δκ τῶν ὡμολογημξνωῶν. 
Soe: Surely then , let us consider that which is Beneficial for us , by taking up each 
én Σκεψώῶμεθαὰα G EOTIV WbEAEL NAS, AVaAGUBAVOVTES καθ᾽ EKAOTOV 
Class/Kind/Species . Surely we say that Health , Strength , Beauty and Wealth and the likes of these , 
ποια . δὴ φαμεν, DYLELA καὶ LOYUG καὶ καλλος καὶ πλοῦτος καὶ τὰ τοιαῦτα ταῦτα 
are Beneficial , do we not ? 
ὠφελιμὰ, ουχι ; 


Men: Yes. (Nat.) 
Soc: Whereas we say that These Same Kinds sometimes also do harm : or do you say otherwise or thus ? 
88A os φαμεν Ταῦτα ταῦτα ενιοτεὲ και βλαπειν:η σὺ φῃηῃς αλλωςηοῦτος; 
Men: Not otherwise but in this way . (Οὐκ, GAA’ ovta@s .) 
Soc: Consider then , when Something Guides each of These , It Benefit us , and when something else 
XKOMELON , OTAV TL ἡγῆται EKAOTOD TOLTOV, WHEAEL ἡμας, καὶ OTAV τι 
leads , it does harm ? Is it not then , on the one hand , when The Correct Use Guides , It Benefits us , 
, βλαπτει ; ap’ vy LEV οταν ορθη χρῆσις : ὠφελει , 
whereas on the other hand , when /t does not Guide , it harms us ? 
δὲ οταν μη . PaAanter ; 
Men: Very much so. (Ilavu ye .) 
Soc: Now then furthermore , let us consider those belonging to The Soul . You call Something 


TOLVDV Ett σκεψώμεθα τα κατα τὴν ψυχην. καλεις τι 
Soundmindedness , and Righteousness and Virility and Quickness-in-Learning and Memory 
σωφροσύνην και δικαιοσύνην και AVSPELAV καὶ δευμαθιαν καὶ μνημὴν 


and Magnificence and All Those that are Like These . 

καὶ HEYAAOTPETELAV καὶ TAVTA TO TOLALTE ; 

Men: I do indeed . (Εγωγε .) 

Soc: Consider then , of Those that appear to thee not to Be Knowledge , but other than Knowledge , 

88B Σκοπει by , TOLT@V ATTA SOKEL GOL UN ElVAL EXLOTHUN AAA’ αλλο επιστημῆς, 

do They not at times do harm , but at other times They Benefit ? For example , if virility is not Mindful 
El οὐχι TOTE μὲν BAGTTEL , TOTE δὲ @OEAEL 5 οἷον, EL AVOPELA EOTL μη φρονήησις 

then it is not Virile , but a kind of rashness/audacity/confidence , or is it not so that when a human-being 

Navdpela GAA’ TLOLOV θαρρος : μὲν οὐχ οταν αἀνθρῶπος 

is rash without Intellect , they are harmed , but when they act with Intellect , they are Benefitted ? 

Bappyn aved νοῦ, fPAantetar , de ταν σὺν νω, ὠφελειται ; 

Men: Yes. (Nat.) 
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Soc: Is it not so then , that the same holds true for both Soundmindedness and Quickness-in-learning ? 


OvKovv ὡσαύτως και σωφροσυνῆ και εὐμαθια: 
For also on the one hand , when those that are Learned and Prepared are coordinated with Intellect , 
καὶ μεν μανθανομενα καὶ καταρτυομενα μετα νου 
they are Beneficial , whereas on the other hand , without Intellect they are harmful 7 
@bEAIUa so, δε aved νου βλαβερα ; 


Men: Exceedingly much so . (Πανὺ σφοδρα .) 
Soc: Is it not so then , that generally on the one hand , when The Soul is Guided by Mindfulness 
88C  OvkKkovv συλληβδην μὲν τῆς ψυχῆς ηγούῦμενης φρονησεῶς 
Everything that She Attempts or Endures Ends in Blessedness ; whereas on the other hand , when she 
παντα τα επιχειρηματα καὶ καρτερηματα TEAELTA εις εὐδαϊμονιαν, δ᾽ 
is lead by mindlessness , everything she does ends in the opposite way 7 
abpoovvys εις TODVOAVTLOV (κακαδαιμονιαν) 5 
Men: That is likely . (Eoucev) 
Soc: Accordingly then , if Excellence/Virtue is a Certain One of Those in The Soul, and It Is also 
apa Eu Opetn ἔστι τι τῶν EVTN ψυχῆ δἰναι καὶ 
Necessarily Beneficial to Self, then Self must be Mindfulness , seeing that All The Selves of The Soul, 
AVAYKALOV OHEALL® αὐτῶ, AVTO SEL εἰναι MPOVNOLV , ENELONTEP TAVTA TA ALTA KATA τὴν ψυχὴν 
on the one hand , are neither Beneficial nor harmful According to-Selves , whereas on the other hand , 
LEV EOTLOVLTE ὠφεριμα οὔτε βλαβερὰ καθ᾽ αὐτὰ ; OE 
They become Beneficial or harmful by the addition of Mindfulness or mindlessness . Surely then , 
88D γιγνεται ὠφελιμα TE και βλαβερα TPODYEVOLEVNS φρονησεῶς ἡ AbPooLvYAS. dH 
according to This Logos , by Excellence Being indeed Beneficial , It must be a Kind of Mindfulness Ὁ 
κατα τοῦτον TOV λογον THVAPETHVOVGAV YE ὠφελιμον SOELELVAL τιν᾽ φρονησιν. 
Men: So it appears to me indeed . (δοκει Εμοιγε .) 
Soc: And surely then , let us also take up The Other Kinds , which we were just now discussing , such as 
Kat én και ταλλα . α dy νῦν ξλεγομδν 
Wealth and Those Like These , which are at times Good but at other times harmful .Were They not made 
πλοῦτον TE καὶ TO τοιαῦτα, ειναι τοτὲ μὲν ἀγαθὰ totede βλαβερα, ap’ οὐχ ξεποῖει 
just like The Other Kinds of the 501}. so that on the one hand , when Mindfulness Guides They Benefit 
ὥσπερ TH AAAN ψυχή LEV ἢ φρονησις NYOLVHEVY TA ὠφελιμα 
The Soul, but on the other hand , when mindlessness leads They harm the soul. So also in turn 
δδῆτης ψυχης, dé adpoovvn βλαβερα . ODTOS καὶ αὖ 
in these cases ; if on the one hand , The Soul Uses and Guides Them Correctly , then She makes Selves 
TOVTOLG μεν N ψύχη χρῶώμενη καὶ ἡγουμενῆ ορθως TOUL αὐτὰ 

Beneficial , whereas on the other hand , if she does not Use Them Correctly , she makes Them harmful ? 
@EALLA , bE μη ορθως βλαβερα; 
Men: Very much so. (Πανυ ye .) 
Soc: Then indeed , The Mindful Soul Guides Correctly , whereas the mindless soul misses The Mark ? 

δε YE η δμφρῶν NyEltat OpBwc , ὃ 1 αφρῶν ημαρτημενῶὼς ; 
Men: This 50. (ταῦτα Eott .) 
Soc: Surely then do we not say that it is in this way in every case ; so that for human-beings , on the 

δη Οὐκοῦν εἰπεῖν EOTL οὗὐτὼῶ κατὰ TAVTOV , τῷ ανθρώπῷῶ 

one hand , everything depends upon the soul , whereas on the other hand , The Virtues of The Soul 
HEV παντα TA αλλα ἀνηρτῆσθαι εις τὴν WOYNV , δὲ τα τῆς ψυχης 
Self depend upon Mindfulness , if They intend to be Good . And by This Logos , That which is 
89AavTnNS εις φρονησιν, δι μελλδι δβιναι ἀγαθα : καὶ τῶ τούτω AOYO το 
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Beneficial will be Mindfulness . Then do we declare Excellence/Virtue to Be Beneficial ? 
@bEALLOV aAVEIN φρονησις : dE φαμεν τὴν ἀρετὴν δδἰιναι ὠφελιμον ; 
Men: Very much so (Πανὺ ye.) 

Soc: Accordingly then , do we declare Excellence/Virtue to Be , 


apa φαμεν αἀρξδτὴν ειναι, 
either Wholly or a Certain Part of Mindfulness ? 
ἤτοι συμπασαν TN TL μερος Φρονησιν ; 
Men: It appears to me , O Socrates , that the words spoken , are well spoken . 
AOKElL μοι , ® Σώκρατες, TO AEYOHEVA, καλῶς λεγεσθαι. 
Soc: Is it not so then , that if this has to be in this way , then human beings cannot be Good by Nature . 
Οὐκοῦν El ταῦτα EXEL οὔτῶς, οι αν οὐκ ειεν αγαθοι φυσει. 


Men: It does not appear so to me . (Ov δοκει μοι .) 
Soc: For if that was possible , then this would also follow . If human beings were to become Good by 


89B yap av ἣν που και TOO’: δι οι sylyvovto αγαθοι 
Nature, then there would be Some of us who would Recognize Those of the young who are Good by 
φυσει, αν ὴησαν ποὺ ἡμῖν Ol EYLYV@OKOV τὰς τῶν νεῶν τοὺς ἀγαθοὺς 


Nature, and we would Guard Those whom they pointed-out to us by Placing Them in The Upper-City, 
φύσεις, AV εφυλαττομὲν EKELV@V οὺς αποφηναντῶν ἡμεῖς TAPAAGPBOVTES EV AKPOTOAEL, 
by Sealing Them up even much more Securely than we seal up our gold , in order that no one ruins 


κατασημηναάμξνοι πολὺ μαλλον ῃ TO YPLOLOV, Wa μῆδεις διεφθειρδν 
Selves ; then when They should arrive at Their Prime , They would become Useful to Their City . 
αὐτους, AA’ επειδὴ αφικοιντὰα εἰς τὴν ἡλικιαν, γίγνοιντο χρήσιμοι ταῖς πολεσιν. 


Men: That is very likely , O Socrates . 
TOL ye Eucoc,@ Σώκρατες. 
Soc: Take notice then , seeing that it is not by Nature that The Good come to Be Good , 


89C Ap’ ovv ἐπειδή οὐ φύσει οι ἀγαθοι γιγνονται αγαθοι, 
then do They come to Be Good by Learning/Remembering ? 
apa μαθησει ; 
Men: It already appears to me to be necessary , O Socrates , and it is clear according to the hypothesis , 
non Δοκει μοι ειναι ἀναγκαῖον, ὦ Σώκρατες, καὶ δηλον KATA τὴν υποθεσιν, 
that if indeed Virtue/Excellence is Knowledge , then it is Teachable/Learnable/Rememberable . 
οτι εἴπερ OpPETH EOTLV ETLOTHUN , EOTLV SUSAKTOV . 
Soc: Perhaps It Is by Zeus. But perhaps we did not speak Correctly by agreeing to this ? 
Ισως vy Ala: αλλα μη ου καλῶς ὡμολογήσαμεν τοῦτο ; 
Men: And it most certainly did appear just now that we spoke correctly . 
Και γε μὴν ESOKEL αρτι λεγεσθαι KaAMs. 


Soc: But Self must not only just now appear to be spoken Correctly , but both in the present time 
AAA avto μη Sen οὐκ μονον αρτι δοκεῖν λεγεσθαι καλῶς, AAA καὶ δεν TM VOV 
and in the time to come , if there is going to be anything Sound/Healthy about Self . 


KOLEV TO EMEITO , εἰ μελλει ELVAL τι DYLEG αὐτου. 
Men: What now then ? What are you seeing that makes self disagreeable and makes you distrust 
89D Tu on οὐν; τι BAET@V προς ALTO SLOYEPALVELG καὶ μὴ OAMLOTEIC 


that Virtue is not Knowledge ? 


ἡ APETY ἡ οὐκ επιστημῆ ; 
Soc: I will tell thee ,O Meno. For on the one hand , I do not withdraw that it is Correctly spoken ; 


Ey@ ep@ σοι, ὦ Mevov . yap μὲν . μη οὐκ ανατιθεμαι το καλῶς λεγεσθαι 
that if indeed It is Knowledge , then It is Teachable/Rememberable , whereas on the other hand , 
OTLELMEP στιν EMLOTHUN ALTO Elval διδακτον ; δ᾽ 
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consider whether it is reasonable to thee that I appear to distrust that It is not Knowledge . For tell me 


OKEYOL EV ELKOTOS σοι δοκῶ απιστεῖν OTL ἐστιν οὐκ επιστημή.. YAP εἰπε μοι 
this ; if in the case not only of Virtue , but of anything at all that is Teachable , is it not necessary that 
TOOE : EL UN μονον APETH πραγμαοτιοῦν EOTL διδακτον, οὐκ AVAYKALOV 


there be both those who teach and those who learn of Self ? 

ειναι και διδασκαλοὺς και μαθητὰς avtov; 

Men: It appears to me indeed . (δοκει ἔμοιγε .) 

Soc: Is it not so in turn , that the opposite must be the case ? For we would likely infer Correctly , 


89E Οὐκοῦν av TODVOVTLOV εικαζοιμδν καλὼς 
by inferring that Self is not Teachable , of which , there are neither teachers nor learners , 
ELKACOVTES AUTO ELVAL μὴ διδακτον OD UuNnte διδασκαλοι μήητε μαθηταῖι ; 


(Both Protagoras and Gorgias the teacher of Meno were both self-professed “teachers of virtue’’) 
Men: This is so ; but does it appear to thee that there are no teachers of virtue ? 
ταῦτα Eott: αλλ᾽ δοκοῦσι σοι ELVAL οὐ διδασκαλοι ἀρετῆς ; 
Soc: Iam constantly searching , to see if there might be some teachers of Self , and even though 
Πολλακις Cntov, El ELEV τινες διδάσκαλοι αὐτῆς, γοῦν 
I am doing everything I can , Iam not able to find any ; and yet I indeed share this search with many , 
ποιῶν παντα ov δυναμαι ELPELV. καῖτοι γε ζητῶ μετα TOAAY , 
and especially of those , whom I think would be the most experienced of This Reality . 
KOLHOALOTOA TOVTMV, OLG οιῶμαι AV ELVAL εμπειροτατοὺς TOD πραγματος. 
And just now , O Meno , Anytos has opportunely come to sit down here by us , with whom 
90A Kat dyn νῦν, ὦ Mevav, Ανῦτος καὶ καλον πρεκαθεζετο εις ode NIV, ῶ 
we must share this search. Thus it will be reasonable that we should share it . For in the first place , 
μεταδῶμεν τῆς ζητησεῶς. δ᾽ av δεικοτῶς μεταδοιμεν : γὰρ μὲν πρῶτον 
Anytos here , is the son of a wealthy and wise father , Anthemion , who did not become wealthy by 
Avvt0c 06€ EOTL TAOVGLOD TE καὶ GOMOD TATPOG AVOELIMVOG , OG οὐκ EYEVETO TAOVOLOG 
accident/spontaneously nor from a gift , just as Ismenias the Theban , by having only recently acquired 
τοῦ αὐτοματοῦ οὐδε ATO τινος δοντος, ὥσπερ Ισμήνιας O Θηβαιος ο νὺν VEMOTL ειληφὼς 
the fortune of Polykrates , since he acquired it by the wisdom and management of self. Then secondly , 
Ta χρηματα TTAOALKPATOUG , HAAG κτησάμενος TY σοφια καὶ EMLMEAELA αὐτου, καὶ EMELTA 
in respect to his other qualities , he is a citizen who 15 reputed to be neither arrogant , nor pretentious , 
τα AA TOALTNS δοκῶν διναι OLY ὑπερήφανος οὐδε ογκωδης 
nor overbearing , but ἃ Well-ordered and Able man . Then in the third place , he raised Anytos well and 
90B te και emayxOns, GAA KOOLLLOLG καὶ EVOTAANS AVNP : ETELTA EOPEWE τοῦτον EL και 
educated him , just as it appears to the majority of the Athenians , for they indeed elected self to their 
EMQLOEDOEV, ας δοκει TO πληθείι ANNVAIMV ; γοῦν AIPOLVTAL ALTOV ETL τὰς 
highest offices . Surely then , along with such as these people , it is Just to search for teachers of Virtue , 
μεγιστας αρχας. δη μετα τοιουτῶν δικαῖιον CNTELV περι διδασκαλοὺς ἀρετῆς, 
whether there are any or not , and who they might be . 
ειτ᾽ εισιν ξιτε μη. καὶ οἵτινες 
Therefore ,O Anytos , you must share in our search , with me and your guest-friend here , Meno , 
ovv ,@Avvte, σὺ συζήητησον ἡμῖν, ELoLTE καὶ σαῦτου ξενῶ τῶδε Μενῶνι, 
who may the teachers be of this Reality ? Then consider it in this way . If we wish that Meno here , 
τινες αν SIQOKAAOL ELEV περι TOVTOD τοῦ πραγματος. δὲ σκεψαι MdE : El βουλομεθα Μενῶνα tovds 
to become a good doctor , to which teachers should we send self ? 
90C γενεσθαι ayabov LapTOV , παρα τινας διδασκαλοὺς AV πεμποιμεν QUTOV ; 
Should we not send him to the doctors ? 
ap’ οὐ παρα τους 1ATPOUG ; 
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Anytos: Very much so . (Πανὺ γε.) 
Soc: What then if we wanted him to become a good shoemaker , 
Ti δ᾽ εἰ βουλοιμεθα γενεσθαι aya8ov σκύυτοτομον, 

would we not send him to the shoemakers ? 

ap’? OL RAPA TOVG OKLTOTOLOUG ; 
Any: Yes. (Nat.) 
Soc: And in the same way for the others ? 

Και οὐτὼς ταλλα ; 

Any: Very much so . (Πανὺ γε .) 
Soc: Surely then tell me again about these same matters in the following way . We say that by sending 


δὴ εἰπε μοι παλιν περι τῶν αὑτῶν Ωδε : φαμεν πεμποντες 
him to doctors that we would be acting Rightly , since we wish him to become a doctor . But whenever 
TOVOE παρα τοὺς LATPOUG AV ENELTOLEV καλῶς, PODAOLEVOL γενεσθαι LATPOV : οταν 


we say this , do we mean the following ; that we would be of Sound-Mind by sending self to those , 

90D λεγῶμεν τοῦτο, ap’ AEyoLEV TOSE , OTL αν CMOPOVOLMEV πεμποντες ALTOV MAPA τοὺς, 

who lay-claim/profess The Art rather than to those who do not , and to those who exact a fee for 

τοὺς AVTLMOLOLVHEVOUG τῆς TEXVIG HAAAOV ἡ τοὺς μη. TE καὶ τοὺς TPATTOLEVOUG μισθον ET” 

This Self , by offering themselves as teachers to those who wish to come and learn ? 

τούτῳ αὐτῷ, ATOONVAVTEG αὐτοὺς διδασκαλοὺς TOD POLAOHEVOD LEVALL TE καὶ μανθανειν 5 

Is it not with a view towards these matters that we would act rightly to send him ? 

ap’ ov βλέψαντες προς ταῦτα αν καλῶς πεμποιμὲν ; 

Any: Yes. (Ναι.) 

Soc: Concerning flute-playing and all the other Arts ; is it not also very foolish , on the one hand , 
περι ADANGEDG καὶ TOV GAAWV TA ALTA ταῦτα ; EOTL Οὐκοὺν καὶ TOAAN AVOLA HEV 

for those who want to make someone a flute-player , not to intend to send him to those who profess 

90E βουλομξνοὺυς ποιησαι τινα QUANTHV μη εθελειν πεμπειν παρα τοὺς ὑυπισχνουμενοὺς 

to teach the Art and who exact a fee , but on the other hand , to trouble others by seeking to learn certain 

διδαξειν τὴν TEXVIV καὶ πραττομενοὺς μισθον, δε παρξχειν AAAOIG ζητουντα μανθανεῖν τισι 

subjects from those people , who neither pretend to be teachers nor is there a single student 

πραγματα παρα TOLTOV , OL NTE TPOOTOLODVTAL Elval διδάσκαλοι LNT’ EOTLV μηδεις μαθντης 

of this learning of selves , which we expect the one whom we sent , to learn from selves ! 

TOD TOLTOD μαθηματος ALT@V , O NMELG ἀξιοῦμεν OV AV πεμπῶμεν μανθανειν παρ᾽ αὐτῶν. 

Does this not appear to you to be very irrational ? 


ov SOKEL GOL ELVAL TOAAN αλογια ; 
Any: Yes, by Zeus it does to me indeed , and uneducated indeed besides . 
Nat μα Ata δμοιγε «καὶ ἀμαθιὰ. γεὲ προς. 
Soc: Well said . Now then , thou can now assist in common along with me to advise your Guest-friend 
91A Καλῶς λεγεις. τοινὺν σε νὺν ESEOTL κοινή μετ᾽ Euov βουλεύεσθαι τοῦ ἕενου 


Meno concerning this . For he , O Anytos , has been telling me for some time , that he desires that kind 
Μενῶνος περι τοῦτουι. γὰρ οὗτος, ὦ Ανυτε, λεγει μὲ προς TaAaL , OTL επιθυμει TALTNS 
of Wisdom and Virtue , by which human beings Rightly Set-in-order their home and their city , and 
τῆς σοφιας και ἀρετῆς, ἢ OL AVOPATOL καλῶς διοικοῦσι τας OLKLAG καὶ TAG πολεις, καὶ 
take care of their own parents , and to know when to receive and when to send away both 

τοὺς θεραπευοῦσι αὐτῶν τοὺς YOVEKG , καὶ ETLOTAVTAL υποδεξασθαι TE καὶ TOTEM WOL καὶ 
citizens and foreigners , in a way that befits a good man . Then consider , to whom should we send 
91B πολιτας καὶ Gevouc asias ayabov avdpoc . OV OKOTEL παρα τινας αν πεμποιμδν 
him , that he may learn this Virtue ? Or is it clear from the account we just made , that we should 
QUTOV «μαθησομξνον;» ταῦτην τὴν APETHV.1 δῆλον KATA TOV AOYOV 6 GAPTL, OTL 
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rightly send him , to those who profess to be teachers of Virtue/Excellence , and who offer 
ορθως πεμποιμεν, παρα τοὺς τοὺς ὑπισχνουμδνος ELVAL διδασκαλοὺς ἀρετῆς καὶ ATOONVAVTEG 
themselves publically to All the Hellenes who wish to learn , by fixing and exacting 
QUTOUG κοινοὺς TOV Ελληνῶν τῷ βουλομδνὼ HAVOAVELV , TAGAHEVOUG TE καὶ TPATTOMEVOLG 
a fee for this ? 
μισθον TODTOD ; 
Any: And who are those that you are referring to , O Socrates ? 
Και τινας Tovtous λεγεις , © Σώκρατες ; 
Soc: You do know without a doubt , that they are those who people call sophists . 
ov O100a και ONTOD , OTL οὔτοι εἰσιν OVG οἱ ἀνθρῶποι καλοῦσι GOOLOTAG . 
Any: By Heracles , hush , O Socrates ! May none of my family nor friends , nor 
91C Ἡρακλεις, evdnpet, © Σώκρατες, UNSEVA UNTE TOV ἐμῶν OLKELOV LNTE φιλῶν μητε 
citizens nor foreign-guests , ever catch such insanity , so as to go to these people to be mistreated , 
QOTOV μήτε Eevov ,y’ λαβοι TOLaALTH μανια,, MOTE EADOVTG παρα TOVTOUS AMPNOHVaL , 
since they are indeed the manifest canker and ruin of those who associate with them . 
ENELOVTOL EOTL YE φανερα λώβη τε καὶ διαφθορὰ τῶν συγγιγνομενῶν. 
Soc: What do you mean , Ο Anytos ? Do they alone of ΑΠ| those who profess to know how to perform 
Πῶς Asyet¢ ὦ Ανῦτε ; APA οὔτοι μονοι TOV AVTLMOLODHEVOV επιστασθαι ELEPYETELV 

something well , differ so much from the others , that they not only do not render useful , whatsoever 

τι διαφεροῦσι τοσοῦτον οσον τῷ AAAMV , OD μονον οὐκ ὠφελοῦσιν, οτι αν τις 
is handed over to selves , just as the others , but they do the very opposite by ruining it ? And for doing 
91D napadsm avtoig, ὥσπερ OL AAAOL, GAAG καὶ το ναντιον SLAdDELPOLOL ; πραττεσθαι 
this they even expect to be paid !?! Therefore , I for one , cannot put my trust in what thou are saying . 
TOVTOV HAVEOWS αξιοῦσι YPNLWATA ; OVV = EYM μὲν EYW οὐκ TLOTEVOM OTMS ool 
For I know of one man , Protagoras , who acquired more money from this ‘wisdom’ than both 
yap oda eva avdpa Πρωταγοραν κτησάμενον TAEL® YPNUATA ATO TALTNS TNS σοφιας ἢ TE 
Pheidias , whose beautiful works are thus seen everywhere , and ten other sculptors . 
Φειδιαν, OG καλα εργαὰ OVTH ELPYACETO περιφανῶς, καὶ δεκα αλλοὺς TOV AVOPLAVTOTOLOV : 
And yet what you say is remarkable , on the one hand , if those who repair old shoes 
KOQLTOL λεγεις TEPOG «=, μὲν δι OL EPYACOLEVOL TA παλαιὰ TA VTOSNLATA 
and clothes , were to return the shoes and clothes they were supposed to repair in a worse condition than 
καὶ ᾿Ξματιὰ αποδιδοντες TA ὑποδηματα TE KOLIWATIA εξακούμενοι μοχθηροτερα y 
when they received them , and could then go unnoticed for thirty days . Whereas if they did such things , 
91E παρελαβον, av οὐκ δύναιντο λαθεῖν τριακονθ᾽ ἡμερας, GAA’ EL TMOLOLEV τοιαῦτα, 
then they would quickly starve to death . But then the whole of Hellas failed to notice that Protagoras , 

av ταχὺ τῶ λιμὼ αποθανοῖιὲν, δὲ APA τὴν OANV Εἔλλαδα ελανθε Πρωταγορας 
ruined those who were his associates and sent them back worse than he received them for more than 
διαφθειρῶν τοὺς OLYYLYVOLEVOUG καὶ ATOTEUT@V μοχθηροτεροὺς ἡ παρελαμβανξ TAEOV ἡ 
forty years ! For I think he died when he was near seventy ; and forty of those years , 
τετταράκοντα ETN : YAP OLLAL ALTOV ἀποθανεῖν EyyUG EBOOLNKOVTO , καὶ τετταράκοντα ETH 
were spent in his art , and in all this time , even into this day , he has not ceased in keeping up 
OVTO YEYOVOTH EV τῇ TEYVN : καὶ EV OTAVTL TO YPOVO ETL εἰς TOOTH τὴν ἡμεραν οὐδὲν TETALTAL 
his good reputation. And not only Protagoras , but also a whole host of others , those who lived 
ταῦτηνι εὐδοκιμῶν : καὶ οὐ μονον Προταγορας, αλλα καὶ παμπολλοι GAAOL, OL YEYOVOTEG 
before him , and others still living at the present time . Furthermore , are we to say that according to thine 
92A TPOTEPOV EKELVOD , καὶ OE OLETLOVTEG νῦν. δη OLV TOTEPOV φῶμεν κατὰ TOV σον 
Logos ; the sophists knowingly deceive and mistreat the young , or are they unaware themselves ? 
λογον αὕὔτους εἰδοτας εξαπαταν καὶ λῶώβασθαι τοὺς vEeous, ἡ καὶ λεληθεναι εαὔτους ; 
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And if this is so , then we must consider the sophists to be insane , the very ones who profess to be 
καὶ OvLT@ αξιώσομεν τουτοὺς μαῖνεσθαι, EVLOL οὺς φασι Elva 

‘the wisest’ of human beings ? 

σοφώτατους AVOPATOV ; 

Any: They must indeed be quite insane , O Socrates , but far more insane are the young men who 

920 δεοῦσι ye Πολλοῦ patvecOa1 , ὦ Σώκρατες, AAAG πολὺ μαλλον τῶν νεῶν OL 

gave their money to them , but even more insane than them , are those who are their relatives , those 


διδοντες ἀργύριον τοῦτοις : δ᾽ ετι μάλλον = TOLTMV οι προσήκοντες οι 
who entrusted their young ones to the care of these men , but most especially insane of all are the cities , 
ETITPETOVTEG τοῦτοις δε πολὺ μαλιστα παντῶν OL πολεις, 


who allowed them to enter in , and did not drive them out , whether such an attempt is made 
EMOAL αὐτοὺς εισαφικνεισθαι KAO οὐκ EEEAMDVOLOOL, ELTE τοιοῦτον ETLYELPEL ποιεῖν 
by a citizen or a foreigner . 
τι QOTOG ELITE τις ἕενος 
Soc: Then what injustice have thou undergone from the sophists , O Anytos , or why else 
δὲ τις ηδικῆκξ.  Tlotspov σε τῶν σοφιστῶν ,@ Ανῦτε, ἢ τι 
would you be so hard to them ? 
El OVTOG χαλεπος AVTOIG ; 
Any: No by Zeus , I have never associated with any of them , nor would I allow anyone else 
Ovde μα Ata syMyYE πῶποτξ συγγεγονα OVSEVL αὑτῶν, OVS’ AV εασαϊῖμι OLSEVA AAAOV 
of my own family . (τῶν ἐμῶν .) 
Soc: Then you have absolutely no experience of these people ? 


ap’ ει πανταπᾶάσι Απειρος τῶν avdpov ; 
Any: And may it remain so indeed . 
92C Ka Elnv γξ 


Soc: Then , O Blessed One , how can you know about This Reality , whether It has anything Good 
ovv, ὦ damovis Πῶς av εἰδειῆς περι TOVTOD TOL πραγματος, εἴτε EXEL TL AYABOV 
in Itself , or whether It is worthless , of which you have absolutely no experience ? 
EVEQVTM LTE φλαῦρον. ov EIN πανταπασιν απειρος ; 
Any: Easily , since I do indeed know who these people are , whether I have experience of them or not . 
Ραδιῶς: γοῦν οιδαὰ OL TOLTOUG εισιν, εἰτ᾽ ODV ELLLL αἀπειρος αὐτῶν εἴτε μη. 
Soc: Perhaps you are a Seer , O Anytos , since in what other way could you know about them , for from 
LOWS ει Mavtic, ὦ AvvTe, επει ONMS αλλὼς YE οισθα περιτοῦτῶν, εξ 
that which you yourself say about them , I am left to wonder . However , let us not try to find out who 
92D ὧν QUTOG AEYELG av θαυμαζοιμ᾽. αλλα γαρ ov εδπιζητοῦμεν τινες 
those are , to whom Meno can go to become worthless ; for on the one hand , let them be the sophists , 
TOVTOUG εἰσι, παρ᾽ OG MEvav αν αφικομενος γενοιτο μοχθηρος : YAP HEV ξστῶν οὔτοι OL GOOLOTAL , 
if you wish , but then on the other hand , do a good deed , and tell us who those others are , for the 
ει σὺ βουλξι, dy αλλα EDEPYETNOOV KOLELMENLIV εκεινοὺς 
sake of your paternal companion , Meno here , by telling him self , to whom he can go in this 
TOV TOTPLKOV ETALPOV TOVOE, φρασας ALTM , MAPA τινας AUCOMEVOG EV τοσαῦτῃ 
city in order that he can become Worthy of The Logos of Virtue/Excellence which I just now explained . 
TOAEL QV YEVOLT? αξιος τὴν Aoyou ἀρετὴν NV EY@ νυνδη διηλθον. 
Any: But why did you not tell him self ? 
de Ti σὺ ov εφρασας avta; 
Soc: But on the one hand , I did say who I thought to be the teachers of these , but on the other hand , 
AAD’ LEV EYM ELMOV OVG OUNV ELVA διδασκαλοὺς τούτων, αλλα 
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as thou say , I happen to be speaking nonsense . And perhaps , what you say is Right . So then , 
92E ὡς ov ONS, TOYYAV@ λεγῶν οὔδεν : και 10WG TL λέγεις . αλλα dn 
do thou share and tell him self to which Athenians he must go . Tell him any name you wish . 
EV σὺ TO MEPEL ELTE αὑτῷ παρα τινας Αθηναιῶν ελθη ᾿: εἰπε οτοὺ ονομα βούλει. 
Any: But why must I be confined to one particular name ? For any of the Noble and Good Citizens 

dé Tt δει aKkovoal ενος ἀανθρῶπον OVOLA ; YAP OTM τῶν καλῶν καγαθῶν 
of Athens that he may encounter , without exception , will make him better than the sophists , if indeed 
Αθηναιῶν αν ἐντύχῃ, οὕδεις ος οὐ ποιήσει ALTOV PEATIM ἡ OL σοφισται, εανπερ 
he is willing to be persuaded . 
εστιν e0eAn πεισθεσθαι 
Soc: But did these Noble and Good people come to be This Way Spontaneously , by having Learned 

dg Ποτερον οὔτοι 01 καλοι καγαθοι EYEVETO τοιοῦτοι ATO TOD αὐτομάτου, μαθοντες 
from no one , but are nevertheless able to teach others , that which they themselves did not Learn ? 
93A παρ᾽ ODSEVOG , HEVTOL OVTEG ομῶς οἷοι διδασκειν αλλοὺς, ταῦτα α αὔτοι TE οὐκ ἐμαθον ; 
Any: I do indeed suspect that these people learned from the previous generation , by being also 

syMye aca τούτους μαθεῖν παρὰὺύ. τῶν προτερῶν , οντῶν Kat 

Noble and Good . Or does it not appear to thee that there have been many Good people in this city 7 
καλὼν καγαθῶν : ἢ OVSOKOLGL σοι YEYOVEVAL TOAAOL καὶ αγαθοι AVSPES EV THOSE TH TOAEL ; 
Soc: It does indeed also appear to me , O Anytos , that there are Good statesmen here , and there are even 


Epovwe και δοκοῦσαν =, @ Avote, ειναι αγαθοι Ta πολιτικα EVOASE , καὶ ELVOL ETL 
no less than those that came before . But have they also been Good teachers of The Virtue of selves ? 
οὐχ ἤττον ἢ γεγονδναι : αλλα μὼν και γεγονασι ἀαγαθοι διδάσκαλοι τῆς αὑτῶν αρξτῆς ; 


For this is that which The Logos happens to be about . Not if there are Good people here or not , 

γὰρ τοῦτο EOTL OD ἡμῖν O AOYOS TLYYAVEL ὧν περι : οὐκ El εἰσιν ἀγαθοι AvdpEs EVOadE ἡ μη. 

nor if there have been in the past , but we have been considering all along if Excellence is Teachable . 

93B οὐδ᾽ ει γεγονασιν EV τῶ προσθεν, αλλ᾽ σκοποῦμεν παλαι El ἀρξτη EOTV διδακτον. 

Thus , by considering this issue , we are considering whether Good people , both those now and before , 
ὃὲ σκοποῦντες τοῦτο TOSE σκοποῦμεν APA οἵ ἀαγαθοι AVSPEG καὶ TOV VOV καὶ TOV TPOTEPWV 

also knew how to Transmit to another this Excellence which The Good Selves were , or is This 

καὶ ηἡπισταντο παραδοῦναι QAA® TALTHV τὴν APETHV NV αγαθοι AvTOL NOaV, ἡ τοῦτο 

un-transmittable nor receivable from one human to another . This is the question which Meno and 


οὐ παραδοτον οὐδὲ TAPAANATOV AAAW Tap’aAAOD. τοῦτ᾽ εστιν ο Μενῶν τε και 
I have all along been searching after . Therefore , consider it in this way from The Logos of Thyself ; 
syO παλαι Cntovpev .  OvV OKOTEL WOE sk TOLAOYOD σαῦτου 


would thou not say that Themistocles was a Good man 7 
93C av οὐκ φαιῆς Θεμιστολκξα yeyoveval ayabov ανδρα ; 
Any: I would indeed ; most Exceptional of All indeed . 
Eyoye : μαλιστα TOVTOV YE . 
Soc: Is it not so then that he would also be a Good teacher , seeing that if anyone was a teacher 
Οὐκοῦν καὶ αγαθον διδασκαλον, ELMEP τις αλλος HV διδασκαλος 
The Excellence of Self , then that man would be one ? 
τῆς ἀρετῆς αὐτοῦ, EKELVOV ElVOL ; 
Any: I do indeed think so , if indeed he really wanted to be one . 
eyoye Olpot , εἴπερ ye εβουλετο 
Soc: But do you think that he would not have wanted for other people to become Noble and Good , 
Αλλ᾽ , o1et , αν οὐκ εβουληθη τε αλλοὺς τινας γενεσθαι καλοὺς καγαθους, 
but most especially the son of self? Or do you think that he bore ill-will towards self and deliberately 
dE ποὺ μαλιστα TOV DLOV TOV αὐτου ;:η OLEL avtov φθονειν αὐτῷ KaL ξεξεπιτηδες 
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did not transmit The Excellence of which self was Good ? Or have you not heard that Themistocles had 
93D ov παραδιδοναι την ἀρετὴν. NV ALTOS ἣν αἀγαθος ;N οὐκ AKNKOAS , OTL Θεμιστοκλης 

his son Kleophantos taught to be a Good horseman ? Then indeed he used to stand upright upon a pair of 
TOV υἱον Κλεοφαντον εδιδαξατο μὲν αγαθον IITEA; γοῦν ETMELLEVE EOTNKMS ορθος ETL τῶν 
horses , and hurl javelins while standing upright upon the horses , and he accomplished many other 


ULMOV, KALNKOVTICEV απο ορθος τῶν ᾿ππῶν , και ειργαζετο πολλα αλλα 
amazing feats as well, in which that man had self educated and in which he was made Wise, all of which 
θαῦμαστα καὶ, GQ EKELVOG ALTOV ENALOEDDATO και δποιήσε σοφον, οσα 


require Good teachers . Or have you not heard these things from your elders ? 
ELYETO ἀγαθῶν διδασκαλῶν : ἡ οὐκ AKNKOAS ταῦτα TOV TPEGBLTEPOV ; 
Any: Ihave heard . (ἀκήκοα .) 
Soc: Thus no one could lay blame by saying there was any defect in The Natural Ability of his son . 
93E apa Οὐκτις av Ntlaoat’ γε ElVOL κάκην τὴν φυσιν TOD αὑτοῦ LLEOG . 
Any: That is not likely . (av οὐκ Iows.) 
Soc: What follows then ? Did you ever hear either from the young or the elders , that Kleophantos , 
Τι τοῦς δε; ndnN TOV ἀκήκοας ἢ νεώτεροῦ ἡ πρεσβύτερῶ, ὡς Κλεοφαντος 

the son of Themistocles , had become a Good and Wise man just as his father 7 

0 Θεμιστοκλεοὺς EYEVETO αγαθος καὶ σοφος AVNP ATEP ALTOD O TATHP ; 
Any: Not at all .(Ov δητα .) 
Soc: Take notice then , are we to believe that on the one hand , he wished to educate his son 

Ap’ ovv οιομεθα μεν βούλεσθαι παιδεῦσαι αὐτοῦ τον DLOV 

in these matters , but on the other hand , when it came to The Wisdom in which he himself was Wise , 

ταῦτα δὲ NV σοφιαν Ὧν avtog νσοφος, 
he was made no better than his neighbors , if indeed of course , Excellence were teachable 7 
ποιῆσαι οὐδεν BEATIO TOV YELTOVOV , ELTEP γξ ἡ ἀρετή NV διδακτον ; 
Any: By Zeus , that is not likely ! 

μα Av ov lows. 

Soc: Surely then on the one hand , of the previous generations , this very man was among those who 
94A δη μεν τῶν προτερῶν τοιοῦτος OvTOG OV ὃν τοις 
were the best teachers of Virtue , as thou thineself agrees . But on the other hand , we must consider 
ELVAL APLOTOV διδάσκαλος ἀρετῆς, καὶ σὺ σοι ομολογεις : δε dy σκεψώμεθα 
another one , Aristeides , the son of Lysimachos . Or do you not agree that he was Good 7 

αλλον ,Aptotetonv tov Λυσιμαχοῦ : ἡ οὐχ ομολογεῖς τοῦτον γεγονεναι αγαθον ; 
Any: I do indeed , in every way without a doubt . 


Ey@ye , παντῶς δήπου 
Soc: Is it not so then , that he also provided his son Lysimachos with an education , by the very best 
Οὐκοῦν οὔτος και τον αὐτοῦ TOV υἱον Λυσιμαχον δπαϊδεῦσεν καλλιστα 
Athenian teachers , in those subjects that they maintain , whereas on the other hand , does he appear 
Αθηναιῶν διδασκαλῶν, OOM ELYETO ἢ δὲ δοκει 
to thee , to have been made a better man than anyone ? For surely you have also been in the company of 
ool πεποιήηκεναι PEATIM AVSPA OTOLOLV ; YAP TOD καὶ συγγεγονας 
this man and see what kind of man he is . Then if you wish , consider Pericles , such a magnificently 
94B TovT@ και ορας OLOG εστιν. δὲ δι βουλδι Περικλεα οὐτῶ μεγαλοπρεπῶς 


Wise man ; you know that he raised two sons , Paralos and Xanthippos . 

σοφον avépa , οισθ᾽ οτι eOpewe δυο vtEtc , Παραλον και Ξανθιππον ; 

Any: I do indeed . (Εγωγε.) 

Soc: Then on the one hand , you also know that these two were taught to be inferior to no Athenian 
LEVTOL LEV , σὺ και οισθα ὡς Τουτοὺς εδιδαξεν χειροὺς ovdevoc Αθηναιῶν, 
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in horsemanship , and they were also educated in Music and wrestling and all the other subjects , that 
UIMEAG και ETOLOELGEV καὶ μουσικὴν καὶ AYOVIAV KAL ταλλα . οσὰ 
are kept by Art, to be inferior to none . Thus on the other hand , did he not wish to make them Good 
EXETAL TEXVNG , χειίιροὺς OVvdEVOG: δε οὐκ εβούλετο ποιησαι ἀγαθοὺς 
men in This Way ? It appears to me on the one hand , that he did wish so , whereas on the other hand , 
ανδρας APA ; δοκῶ μὲν , eBovAEeto αλλα 
Virtue is not teachable . But in order that you do not think that this just happens to a few of the most 
94C μη ἡ οὐκ διδακτον. δὲ ινα μη οιη και ολιγοὺς τοὺς 
lowly born Athenians who are unable to accomplish this business , take this to heart ; that Thucydides 
φαυλοτατοὺς yeyovevat Αθηναιῶν αδύνατος TO τοῦτο TpayHa , EVODUNONTI οτι Θουκυδιδης 
also raised two sons , Melisias and Stephanos ; and they were Well-educated in all other ways , and 
av εθρεψε δυο vietc , Μελησιαν καὶ XTEMAVOV , καὶ TOUTOLG ED EMALOELOE TE TA AAA και 
they were the best wrestlers of the Athenians ; for one of them was taught by Xanthias , and the other 


καλλιστὰ επαλαισαὰν Αθηναιῶν : yap μὲν τον EOMKE Ξανθια, δὲ τον 
by Eudoros ; and they were well reputed to be the best wrestlers of that time , or do you not remember 7 
Evd@p@: δε οὔτοι ποὺ ESOKOLV TOV καλλιστα TAAGLELV τοτὲ : ἢ ov μεμνησαῖι ; 


Any: I have indeed heard of them . (ἔγωγε akon .) 
Soc: Is it not clear then , on the one hand , that Thucydides would not ever , have felt the need to teach 
Οὐκοῦν δηλον LEV OTL ODTOG QV οὐκ ποτε, EdEL εδιδαξε 
his boys those subjects which cost money to teach , while on the other hand , he would not have then 
94D τοὺς avtov τοὺς παιδας ταῦτα οὐ δαπανώμενον διδασκειν, OE οὐκ δὲ 
felt the need to teach them those subjects which cost nothing to make them Good men , if Jt was indeed 
E0EL εδιδαξεν ταῦτα OV AVAAMGAVTA οὐδεν ποιῆσαι ἀγαθοὺς ανδρας, El nV 
teachable ?!? For perhaps then , Thucydides was of lowly descent , and self did not have many friends 
διδακτον ; YAP LOM@SGAAAG ο Θουκυδιδὴς ἣν φαῦλος, καὶ αὐτῷ οὐκ ἡσαν πλεῖστοι φιλοι 
among the Athenians and among her allies ? And yet , he was descended from a great family and he had 
Αθηναιῶν καὶ τῶν συμμαχῶν; και nv μεγαλης OUKLAG = KOLL 
great influence in the city and among the other Hellenes , so that , ifindeed Excellence were teachable , 
μεγα ESLOVATO EV TN πολει καὶ EV τοις AAAOIG ἔλλησιν, ὥστε ξιπερ τοῦτο ηνδιδακτον, 
and if self did not have any leisure time , because of his Attentive-care of the city , then surely he would 
δι QUTOS μη εσχολαζε δια τὴν επιμελειαν τῆς ποεὼς αν 
have found someone else who would be able to make his sons Good , whether they were some native 
ECELDPELV οστις ELEAAEV MOLNOELV αὐτοῦ τοὺς LIEILG ἀαγαθους, Ὦ τῶντις επιχωριῶν 
or foreigner . But Iam afraid ,O companion Anytos , that Excellence/Virtue is not teachable . 
ἢ τῶν ἕενων. αλλα yap μη, M@Etaips Avovte , apEeTy ἡ οὐκ διδακτον. 
Any: O Socrates, you appear to me to easily speak badly about human beings . Therefore on the one 
Ω Σώκρατες, δοκεις μοιραδιὼς λεγειν κακῶς avOpw@nmovc . ουν μεν 
hand , I will give thee some advice , if you will be persuaded by me . Be careful . Since perhaps , it may 
εγὼ AV σοι συμβουλεύυσαιμι, EL εθελεις πειθεσθαι EOL, ευλαβεισθαι: WS LOWS καὶ LEV 
be easy to do harm or benefit to people in other cities , in this city it is very easy . But on the other hand , 
EOTL PQOV TOLELV κακῶς ἡ ELV ἀνθρώπους EV αλλη TOAEL, EV THOSE καὶ SE TAVD : δε 
I think that even thy self know this . (Exit Anytos) 
95A OLLOL καὶ GE ALTOV ELOEVAL. 
Soc: O Meno , it appears to me that Anytos is angry ; but it does not at all surprise me , for first of all , 
Q Mevov , δοκει μοι μὲν Ανυτος χαλεπαίνειν : δὲ οὐδὲν θαυμαζῶ : yap πρῶτον 
he thinks that I am accusing These men , and secondly he lets himself believe that self is one of These . 
LEV OLETOL με KAKNYOPELV τουτοὺς τοὺς AVOPAS , ETELTA καὶ ἡγεῖται AVTOG ELVAL εις TOLTOV. 
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Thus , on the one hand , if he ever Recognizes , that which speaking badly is , he will stop being angry , 


αλλ᾽ μεν EQV οὗτος ποτὲ γνῶ , το OLOV AEYELV κακὸς EOTL , παύσεται YAAETOALVOV , 
whereas now , he does not Recognize this . So thou tell me , are there not Noble and Good people 
ὃε νῦν αγνοδι : δὲ σὺ εἰπὲ μοι, ELOL οὐ καλοι καὶ καγαθοι ανδρες 
among our citizens ? 
παρ᾽ DEW ; 
Men: Very much 50. 
Πανυγε. 


Soc: What then ? Are they willing to offer selves as teachers to the young ? And do they agree 
958 Ti ovv ; οὔτοι εθελουσιν παρέχειν αὐτοὺς διδασκαλοῦὺς τοις VEOIG , καὶ OLOAOYELV 
that Virtue is teachable and that they are Its teachers Ὁ 

ἀρετὴν SLOAKTOV TEKOL εἰναι διδασκαλοι ; 
Men: No by Zeus , O Socrates , but at times you will hear from selves that It is teachable , 

Ov μα Tov Ala , ὦ Σώκρατες, αλλα TOTE HEV AV ἀακοῦυσας αὐτῶν ὡς διδακτον, 
but at other times you will hear that It is ποί. 

TOTE δὲ ὡς ov. 
Soc: Therefore , are we to say that these men are teachers of This Reality , 
OLV Φωμεν τούτους ELVAL διδασκαλοὺς TOVTOD τοῦ TPAYHOATOG , 

concerning which , they do not even agree on this point about Self ? 


οις μηδε ομολογειταῖι τοῦτο αὐτο ; 
Men: It appears to me that we must not , O Socrates . 
SOKEL μοι Ov , ® LOKPATES . 
Soc: What then ? Then does it appear to you that the sophists are teachers of Virtue , those who 
Tide 3; δὴ δοκοῦσι σοι οι GOHLOTOL ELVAL SISAOKAAOL ἀρετῆς, οὔτοι OLTEP 


alone profess to be so ? 
95C povol επαγγελλονταῖι ; 
Men: And this is what I especially admire about Gorgias , O Socrates , because you will not ever 
Kot ταῦτα padrtotaayapat Topyiov ,@ Σώκρατες, ott αν οὐκ MOTE 

hear him professing/proclaiming/promising this ; instead he laughs at all the other sophists , when 
AKOVGALG αὑτοῦ ὑπισχνουμενοῦ τοῦτο, αλλα καὶ καταγελα τῶν OAAMV, οταν 
he hears them proclaiming this . Whereas he thinks that they must make clever speakers . 

QKOLGN ὑπισχνουμενῶν: αλλα οἴεται δεῖν ποιειν δεινοὺς λεξγειν. 
Soc: So then , the sophists do not appear to thee to be teachers ? 

apa Ol σοπηϊισται Οὐδ δοκοῦσιν σοι ειναι διδασκαλοι ; 

Men: I am not able to say , O Socrates . For they have the same effect on me as they do on the many . 


Οὐκ eyo λεγειν, ὦ Σώκρατες, yap αὐτος TETOVOa καὶ οπερ οι πολλοι: 
So that at one time they appear to me to be teachers , but at other times , they do not. 
TOTE μὲν δουκοῦσι μοι ; TOTE δε ov. 


Soc: Then you know that not only does This appear to thee and the other politicians to be teachable 
95D δε Οισθα OTL οὐ LOVOV τοῦτο SOKEL GOL TE καὶ τοις αλλοις πολιτικοις εἰναι διδακτον 
at one time , but at another time not , but it also appears in this way to Theognis the poet , for you know 


τοτὲ μὲν, TOTE δ᾽ οὐ, αλλα και Θεογνιν TOV TOINTOV οισθ᾽ 
that he says the very same thing 7 
οτι λξγει ταῦτα ταῦτα ; 


Men: In which of his verses ? 
Ev ποιῖιοις επεσιν; 

Soc: In his Elegies , in which he says - “And beside these men , drink and eat , and with them sit , 
Ev τοις ελεγείοις, OD =~ AEYEL — καὶ παρα TOLOLV πῖνε καὶ EOOLE , καὶ μετα TOLOLV ICE , 
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and gratify those , who have great power . For on the one hand from the noble, the noble are taught . 
καὶ AVSAVE τοις, ὧν μεγαλη δύναμις. yap μεν an’ E000 εσθλῶν διδαξεαι : 
But on the other hand , whoever mixes with the bad , loses even what mind they may have .” 
95E og ἣν συμμιῖσγης κακοισιν απολεῖις καὶ TOV νοον δξοντα. 
You know that in these verses he speaks , on the one hand , as if Excellence is teachable ? 
οιἰσθ᾽ οτιὲν τοῦτοις ~—s A EVEL LEV ὡς τῆς ἀρετῆς ovons διδακτοὺ ; 
Men: It is manifest indeed . (Φαινεταῖι γε .) 
Soc: Whereas on the other hand , in some other verses just a few lines on he says : “If it were possible 


δε Εν αλλοις γξ ολιγον μεταβας φησι, ει NV 
to make , then Intelligence could also be /mp/anted in man” . He says that somehow “Those who have 
TOUTOV νοημα και ενθετον avdpl, AgsyEl OTL πῶς οι 


the power to do 7his , would carry away many and large fees” , and that “Never would a bad child 
SLVOLEVOL TOLELV τοῦτο αν EEPOV TOAAOUG καὶ HEYAAOUG μισθους, καὶ οὐ ποτ᾽αν KOAKOG 
be born of a Good father , for they would be persuaded by sound words . But you will never make a 
96A εγενετο εξ ἀγαθοῦ πατρος, πειθομενος σαοφροσιν μύθοισι. AAAG οὐ ποτξ ποιήσεις TOV 
bad man Good by teaching .” Do you see that when he speaks about the same things again , that he 
KaKOV ανὸρ αγαθον διδασκῶν . EVVOELG OTL λεγει περι τῶν αὑτῶν παλιν GADLTOG 
contradicts him self ? 
TOVAVTLA OAVTO ; 
Men: It is manifest . (Φαινεται .) 
Soc: Therefore , on the one hand , can you say there is any business at all , in which those who proclaim 

οῦν μεν Εχεις εἰπεῖν ἀαλλοὺ πράγματος οτοῦοῦν, οὐ οι φάσκοντες 
to be teachers , are not generally agreed to be teachers of others , nor even to have any knowledge 
διδασκαλοι ELVAL οὐχ OMG OMOAOYOLOVTAL διδάσκαλοι AAAWV , οὐδε GAA’ επιστασθαι 
of their subject , but to be worthless concerning this very business of which they claim to be teachers . 
96B αὐτοι ,αλλα ELVAL TOVNPOL περι τοῦτο ALTO TO πραγμα OD φασι ElvaL διδασκαλοι, 
But then on the other hand , those who proclaim to be Noble and Good selves all concur , 

δὲ οι φασιν δειναι καλοι καγαθοι AUTO ομολογουμξνοι 
that it is teachable at times , but at other times not? Therefore , of those who are so confused about 
αὐτο διδακτον τοτὲ HEV,  TOTE OE Ov ; ODV τοὺς OVTM TETAPOYHEVOLG περι 
any subject at all , would you say that they are Genuine teachers ? 
OTODODV αν σὺ OALNG ELVAL KUPLOG SISAGKAAOUG ; 

Men: By Zeus , not I indeed ! (Ma Av’ οὐκ syoye .) 
Soc: Is it not so then , that if neither the sophists nor those who are Noble and Good selves , 

Οὐκοῦν ELUNTE οι σοφισται μητε οι καλοι καγαθοι αὕτοι 
are the teachers of This Reality , then it is indeed clear that no one else could ? 
OVTEG διδασκαλοι TOD TPAYHATOS εισι γε SNAOV OTLOLK GAAOL αν; 
Men: It does not appear so to me . (Ov δοκεῖ μοι .) 
Soc: But if indeed there are no teachers , then there are no learners ? 
96C Εἰ ye un διδασκαλοι, δὲ οὐδὲ μαθητα ; 
Men: It appears to me that it has to be as you say . 


Aoxét μοι EXELV ὡς λέγεις. 
Soc: But we have indeed agreed , that if there is a Reality for which there are neither teachers 
δὲ ye Ὡμολογήκαμεν ElEV πραγματος ου μητεὲ διδασκαλοι 


nor learners , then This is not teachable 7 
unte μαθηται, τοῦτο εἰναι μηδὲ διδακτον ; 
Men: We have agreed . 

Ὡμολογήκαμεν. 
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Soc: Has it not then come to Light that there are no teachers of Virtue anywhere ? 
Οὐκοῦν φαινονται διδασκαλοι ἀρετῆς OLVSALLOD ; 
Men: This is 50. (ταῦτα Eott .) 
Soc: And if there are indeed no teachers , then there are no learners ? 
Eu γξ μη διδασκαλοι, dE ovds μαθηται ; 
Men: It has come to Light in this way . (Matvetat ovtws .) 
Soc: Accordingly then , Excellence/Virtue cannot be teachable ? 


apa Apety αν οὐκ EL) διδακτον ; 
Meno: It is not likely ; if indeed It has been considered Rightly by us . 
96D Ovk solKev, εἰιπερ εσκεμμεθα ορθῶς ἡμεις. 


So that I am also thus Wondering , O Socrates , whether Good people do not exist at all , 

ὥστε καὶ don Oavuatw@ ,w Σώκρατες, ποτερον αγαθοι ανδρες οὐδ᾽ εἰσιν ποτε, 

or what is The Way of Generation by which Those that are Good come to be . 

Ἢ τις τῆηςτροπος γενεσεῶς αν = TOV EIN ἀγαθῶν γιγνομενῶν. 

Soc: I am afraid , O Meno , that thou and I are some worthless men , since thou has not been educated 
Kwodvvevouev , ὦ MEvaov , TE σὺ καὶ εγὼ ELVAL τινες φαῦλοι AVOPEG, καὶ σε οὐχ TEMA1ISEDKEVAL 
sufficiently by Gorgias nor I by Prodicos . Therefore , most of all , we must Offer-up our Mind 


uavasg Topytac καὶ eye Προδικος. οὖν μαλλον TAVTOG προσεκτξον ἡμῖν TOV νοῦν 
to these concerns , and we must search for whoever has even One Way that will make us Better . But 
QUTOIG . KOU Cnteov OOTIG YE EVL TPOT® ποιήσει ἡμας βελτιοὺς : δὲ 


I say this while looking at our recent enquiry ; since it is ridiculous that we failed to notice , that it is 
96E λεγὼ ταῦτα ἀποβλεψας προς τὴν APTI ζητησιν, ὡς KATAYEAQOTMS ἡμᾶς EAAVE, OTL 
not only when Knowledge Guides Rightly , that human affairs are done Successfully , and perhaps 
OD HOVOV ETLOTHUNS NYOOLEVIS OPAWS τοις ἀνθρώποις TA πραγματα TPATTETAL EV , καὶ 1OWG 
that is also why , The Realization escaped us , In What Way Good people ever come to be . 
καὶ τε καὶ ἡ τογνῶναι διαφεύγει NUAS , τινὰ τροπον οι AYABOL AVSPES ποτε γιγνονται. 
Men: How do you mean this , O Socrates 7 

Πωὼς AEsyetg τοῦτο, ὦ Σώκρατες ; 
Soc: In the following Way . On the one hand , it is Necessary that Good people Be Beneficial/Useful , 


Ode ; LEV det οτι ἀγαθοὺς ανδρας ELVAL WHEALLLOUG , 
and we indeed agreed Rightly (88D) , that this Could not Be otherwise . Do you agree ? 
97TA γε OLOAOYNKApEV ορθῶς , OTL τοῦτο αν οὐκ EYXOL AAAS : ῃ yap ; 


Men: Yes. (Nat .) 
Soc: And that they will indeed be Beneficial , if they Guide our affairs Rightly , 

Kat ott YE EGOVTAL ὠφελιμοι, AV ἡγῶνται ἡμῖν TOV TPAYHAT@V ορθος, 
and this of course we agreed Correctly ? 
καὶ τοῦτο TOD ὡμολογοῦμεν καλῶς ; 
Men: Yes (Ναι.) 
Soc: But on the other hand , that that it is not Possible to Guide Correctly , if one is not Mindful . 

δ᾽ Ot EOTLV οὐκ ηγεισθαι ορθὼῶς, εαν ἡ LN Opovipos , 
It is likely that we did not Rightly agree to this . 
OLOLOL EOHEV οὐκ OPNMS ὡμολογήηκοσιν τοῦτο. 
Men: In what way then , do you mean ? 
TOG δη λεγεις : 

Soc: I will tell you . If someone Knows The Road to Larissa (The Citadel) , or wherever else you wish , 


Ey@ ερῶ. εἰ τις εἰδὼς τὴν οὗον εις τὴν Λαρισαν ἡ οποι ἀλλοσε βουλδξι 
by Traveling and by Guiding others there , would they Guide in any other way than Well and Rightly ? 
βαδιζοι καὶ γοιτο αλλοις ; αν Ἤγοιτο τι αλλο ED καιορθος; 
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Men: Very much so. (Ilavu γε .) 
Soc: But what if on the one hand , someone Opines Correctly , that which is The Road , whereas on the 


97B δ᾽ Ti ει LEV τις δοξαζῶν ορθῶς, ἡτιςεστιν 1 Od0C , δὲ 
other hand , they have never been there , nor do they really know ; would they not also Guide Rightly ? 
μη εληλῦθῶὼς μηδ᾽ επιστάαμενος, ανοῦτος OV καὶ ηγοιτο ορθος; 


Men: Very much so. (Ilavv γε .) 
Soc: And as long as they may indeed somehow have the Right Opinion concerning That which the other 


Και EWG av γξ ποῦ = EXYN ορθην δοξαν περι @v O ETEPOG 
has Knowledge , they will be no worse a Guide , but the one guesses The Truth , and is not Mindful , 
ENLOTHUNV , EGTAL οὐδεν χειρῶν ἡγεμῶν, μὲν οἴομᾶνος aANON, δεμη φρονῶν, 


while the other is Mindful . 
τοῦ τοῦτο φρονοῦντος. 
Men: For the one is no worse a Guide . 


yap Ovdev . 
Soc: Accordingly then , in regards to Correctness of Action , True Opinion is no worse of a Guide 
apa προς ορθοτητα πραξεῶς αληθης Δοξα οὐδὲν χειρῶν ἡγεμῶν 


than Mindfulness . And while considering what The Nature of Virtue is , we were saying that only 
970 φρονησεὼῶς: καὶ EV TH OKEWEL τι τῆς OMOLOV περι ἀρξτῆς EOTIV AEYOVTEG OTL HOVOV 
Mindfulness Guides human affairs Rightly . But we were neglecting this which we just now See. 
φρονησις NYEITAL TOD TPATTELV ορθῶὼς HE EIN TAPEAELITOLEV τοῦτο O νυνδη 
That accordingly , True Opinion also Guides Rightly . 
TO apa αληθης δοξα και nV 
Men: This is indeed likely . (Εοικε ye .) 
Soc: Accordingly then , Right Opinion is no less Useful/Beneficial than Knowledge . 
apa ορθη δοξα εστιν Ovdev NTTOV ὠφελιμον ENLOTHMNS . 

Men: In such a way indeed , O Socrates , that the one who has Knowledge would always hit the mark , 

Tooovt® γε «ὦ Σώκρατες, OTL O μὲν EYMV τὴν EMLOTHUNV AVOEL επιτυγχανοι, 
while the one who has right opinion would hit the mark at times , but at other times , not . 


ο δὲ τὴν opOnv δοξαν AV στυγχανοιτοτεμεᾶν, τοτε δ᾽ ου. 
Soc: What do you mean ? Will not the one who Always has Right Opinion , Always Hit The Mark , 
Πως λξγεις 3; οὐκ ο as. exy@v ορθην δοξαν αξει τυγχάνοι, 


for as long as they Opine Correctly 7 
EMOTEP δοξαζοι ορθα; 
Men: It is manifest to me that it is necessary ; so that I wonder why , O Socrates , this has to be 
97D φαινεται μοι Avaykn : ὥστε θαυμαζῶ ποτε, ὦ Σώκρατες, TOUTOD εχοντος 
in this way , since Knowledge is surely much More-honored than Right Opinion , and what accounts for 
OLTWG , OTL ἢ ἐπιστημη dyn πολὺ τιμῶώτερα τηςορθῆης δοξης, καὶ OTL δι᾽ εστιν 
the difference between selves 7 
TO HEV ETEPOV , TO OE ETEPOV αὐτῶν. 
Soc: Then do you know what accounts for your state of wonder , or shall I tell thee ? 
ovv O1o0a οτι δι᾽ θαυμαζειῖς , ἡ εγὼ εἰπῶ σοι; 
Men: Please tell me. (Πανὺ γ᾽ εἰπε.) 
Soc: Because you have not Offered-up your Mind to The Divine Images of Daedalos . 


Ott OD προσεσχῆκας τοννοῦν τοῖς αγαλμασιν Δαιδαλοὺυ : 
but perhaps there are none where you live . 
dE τισῶς εστι οὐδ᾽ παρ᾽ υμιν. 


Men: To what then does this refer 7 
IIpoc ti δὲ τοῦτο λέγεις ; 
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Soc: That on the one hand , They will also run-away and escape , if They have not been bound , 
Ott HEV ταῦτα και, αποδιδρασκει καὶ SPATETELEL , εαν Ἢ μὴ ὅδξεδεμενα, 
whereas on the other hand , if They have been bound then They Remain . 
δε εαν δεδεμενα παραμξνει. 
Men: What follows from that then ? 
Ti δη ovv ; 
Soc: That any Work of Art of Daedalos that is left loose is not worth much to acquire , on the one hand , 
97Ε οτι τινος TOV ποιηματῶν EKELVOD AEADLEVOV EOTL OV αξιον πολλῆς εκτήσθαι, μὲν 
for it is just like acquiring ἃ run-away slave , for They do not Remain ; but on the other hand , They are 


ὥσπερ δραπετὴν avOp@mov: γὰαροῦ παραμένει: δε 
worth much if They have been bound , for his Works are Very Beautiful . To what then am 1 referring 
αξιον πολλου SEsEUEVOV :γὰρ τὰ EPYA EOTL NAVD KAA . προς TLODV AEyo 
by saying this ? To True Opinions . For True Opinions are also Beautiful Possessions , and All 


δη ταῦτα ; προς τας αληθεις τας δοξας. yap αι αληθεις at δοξαι καὶ KAAOV TO χρημα καὶ TAVTA 

they effect/do/work is Good , on the one hand , for as long a time as they may Remain , on the other 

98A εργαζονται tayada : μεν οσον χρονον ανπαραμενῶσι, bg 

hand , they are not willing to Remain for a long time , and so , they run-away from the soul of humans , 
οὐκ εθελουσι παραμένειν πολὺν YPOVOV , αλλα δραπετευοῦσιν EK τῆς ψυχῆς τοῦ ἀνθρώπου, 

so that they are not worth much, until they are bound by a Certain Reasoning into Causes (Phaedo 99A) . 

MOTE εἰσιν OD αξιαι πολλοῦ, EWG αὑτας av δηση τις δλογισμω QUTLOG 

But This , my companion Meno , is Recollection , as it was previously agreed by us . Thus , in the first 

δ᾽ τοῦτο, setaips MEv@v , EOTLV AVALLVIOLG , ὡς EV τοις προσθεν MLOAOYNTAL ἡμῖν... δὲ πρῶτον 

place , after they have been bound , they become Knowledge , and at that time They Steadfastly Abide . 


μεν δπειδαν de0@ot . γίγνονται επιστημαι, Ἔπειτα μονιμοι 
And surely then because of this Knowledge is More-Honored than Right Opinion , and Knowledge 
και én δια ταῦτα επιστημῆ EOTL τιμιώτερον ορθης δοξης, καὶ επιστημή 


Differs from Right Opinion by being bound . 
diadepet ορθης δοξης δεσμῷ 
Men: By Zeus , O Socrates , it is likely to be in such a way . 
Nn tov Ata , @ Σώκρατες, EOLKE τοιούτῳ τινι. 
Soc: And I certainly do not speak as one who Knows , but by Way of Comparison . However , that there 


98B Kat eyo kat μὴν οὐκ AEy@ ὡς ειδῶς . αλλ᾽ εικαζὼν : δὲ οτι 
is a Difference between Right Opinion and Knowledge , as it appears to me , I do not at all infer This , 
EOTL TL AAAOLOV ορθη δοξα καὶ επιστημήη. δοκῶ μοι ov πανὺ τοῦτο 
by Comparison , but if indeed there is anything that I would say I Know, since there are very few things 
εικαζειν , αλλ᾽ ειπερ τι αλλο αν φαιὴν εἰδεναι, δ᾽ ολιγα 
I would say this about , This One then , I will also include among Those which I Know . 
αν φαιὴν ν τοῦτο δ᾽ ουν av καὶ θεῖιηῆν EV. EKELVOV@V οιδα. 


Men: And you speak correctly indeed , O Socrates . 
Και λέγεις ορθῶὼς = ye ,@ LwKpatsEc. 
Soc: What then ? Is the following not correct , that when True Opinion Guides , It is in no way inferior 


Ti δε; TOOE οὐκ ορθῶς, οτι AANONs δοξα ἡγουμξνη οὐδεν χεῖρον 
than Knowledge in bringing to Completion The Aim/Business/Function of each and every Work/Deed . 
N EmlotTH UN απεργαζεται τῆς πραξεῶς TO EKAOTNS ἔργον. 


Men: There again you appear to me to speak the Truth . 

τοῦτο Kat δοκεις μοι λεγειν αληθη. 
Soc: Accordingly then , Right Opinion will be in no way inferior nor less Beneficial than Knowledge 
98C apa ορθη δοξα εσται Οὐδὲν χεῖρον οὐδε NTTOV MbEAIUN επιστημης 
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in every Aim/Business/Function , nor will the one who has Right Opinion rather than Knowledge ? 

εις τας πραξεις οὐδε ανὴρ οεχῶὼν ορθην δοξαν NY οξδπιστημήῆν. 

Men: This is 50. (ταῦτα Εστι .) 

Soc: And it was certainly agreed by us , that a person who is Good , is indeed Beneficial/Useful ? 
Και UNV ὠμολογηται ἡμῖν avnp o αἀγαθος slval γε ὠφελιμος. 

Men: Yes. (Nat.) 

Soc: Now then , seeing that it is not only through Knowledge , but also through Right Opinion , 


TOLVDV δπειδὴῆ οὐ μόνον δι᾽ επιστήμην ,αλλα καὶ dv’ ορθην dogav 
that people can be Good and Beneficial to their cities , if indeed they can be , but that neither of These ; 
ανδρες AV ELEV αγαθοι καὶ ὠφελιμοι ταῖς πολεσιν, ELTEP Elev, δε οὐδετερον τοῦτοιν 
neither Knowledge nor True Opinion , arise Naturally in human beings , since They are acquired -- 
OVTE ETLOTHUN OvTE GANONG δοξα, εστι φύσει τοις ἀνθρώποις, οντ᾽ επικτῆτα -- 
Or does it appear to thee that either of These arise Naturally ? 
98D ἡ doxet σοι ONOTEPOVODV αὕτοιν EVLAL φύσει 5 


Men: Not to me indeed . (Οὐκ εμοιγε .) 
Soc: Is it not so then , that since They do not arise Naturally , neither can people be Naturally Good . 
Οὐκοῦν ἐπειδή ov φυσει, οὐδὲ αν Elev Ὄφύσειαγαθοι. 
Men: Certainly not . (δητα Ov .) 
Soc: Then seeing that It does not arise Naturally , we were then considering this , if It was teachable . 
δὲ δπειδὴῆ γε οὐ φύσει . εσκοποῦμεν μετὰ τοῦτο, El ἐστιν διδακτον. 
Men: Yes. (Nat .) 
Soc: Is it not so then , that we Opined that if Virtue was Mindfulness , then It was teachable ? 
Οὐκοῦν εδοξεν ει ἡ ἀρετη φρονησις ειναι διδακτον ; 
Men: Yes. (Nat.) 
Soc: And if It were indeed teachable , then it would be Mindfulness Ὁ 
Kavet em ye διδακτον, αν ELVOL φρονησις ; 
Men: Very much so. (Πανυ ye .) 
Soc: And if on the one hand , there were indeed teachers , then It might be teachable ; 


98E Και ει μεν ειεν γε διδασκαλοι, av ξεδιναι διδακτον, 
whereas on the other hand , if there were none , then It would not be teachable 7 
δὲ οντῶν μη ου διδακτον ; 


Men: This is 50. (Ovt@<c .) 
Soc: But we certainly agreed that there were no teachers of Self ? 
AAAG UNV ὡμολογήκαμεν ELVAL μη διδασκαλοὺς αὐτοῦ ; 
Men: This is 50. (ταῦτα Eott .) 
Soc: Accordingly then , we agreed that Self was neither teachable nor Mindfulness ? 
apa Ὡμολογήκαμεν AUTO ELVAL μητξ SLSAKTOV μητε HPOVNOL ; 
Men: Very much so. (Πανὺ γε .) 
Soc: But we certainly agreed that Self was indeed Good ? 
AAA μὴν ομολογοῦμεν ALTO Elval ye αγαθον ; 
Men: Yes. (Nat .) 
Soc: But That which is Beneficial and Good is That which Guides Rightly ? 
δε Ὠφελιμον καὶ ἀαἀγαθον ειναι TO γοῦμενον ορθος ; 
Men: Very much so. (Πανυ γε .) 
Soc: But only These Two Beings indeed , True Opinion and Knowledge , Guide Rightly , 
99A dE μονα ταῦτα δυο OvTa γε, CANON δοξαν TE και ETLOTHUNV , ἡγεῖσθαι OpOac , 
which if possessed by a human being , then They will Guide Rightly . For Those that come to Be 
α EXOV ανθρῶπος NYELTAL op8ac . yap τὰ γιγνομενὰ 
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by Providence do not come to Be from human Guidance . But when a human being Guides According 


απο τύχης οὐκ γίγνεται ανθρωπινὴ ἡγεμονια: δε ανθρῶπος ἡγεμὼν ET 
to That which is Right , then it is according to These Two Beings ; True Opinion and Knowledge . 
TO ὧν ορθον, εστιν ταῦτα δυο . αληθῆς δοξα καὶ δεπιστημή. 


Men: It appears to me in this way . (Δοκει μοι OvTWG .) 
Soc: Is it not the case then , seeing that Virtue/Excellence is not teachable , 


Οὐκοῦν ἐπειδή ἡ ἀρετῇ EOTLV οὐ διδακτον, 
then we can no longer take Self to be Knowledge 7 
én οὐδ᾽ ETL γίγνεται επιστημή ; 


Men: It does not appear to be . (Ov φαινεται .) 
Soc: Accordingly then , One of The Two Good and Useful Beings , has been excluded . 
99B apa μεν etepov το Avow ayabow καὶ ὠφελιμοιν OVTOLV ATOAEADTAL , 
And so Knowledge cannot be Guiding in political affairs . 

και EMLOTHLN αν οὐκ El) NYELOV EV TOAITIKN πραξει. 
Men: It does not appear so to me . (Ουδοκει μοι .) 
Soc: Accordingly then , it was not by some kind of Wisdom nor by being Wise , that such people 

apa Ov« τινι σοφια οὐδε οντες σοφοι, OL τοιοῦτοι ανδρες 

as both Themistocles and those whom Anytos was just mentioning , were Guiding our cities . And 
αμφι Θεμιστοκλξα TE KALOLOLG AVULTOG αρτι Ode EAEYE : γουντα ταῖς TOAEOLV , TE καὶ 
for which reason , they were not able to make others the kind of people they themselves were , 


510 οὐχ οἷοι TOUELV αλλοὺυς OLOL τοιουτοὺς αὐτοι εισιν, 
inasmuch as it is not through Knowledge that they were such as this . 
OTE ov δι᾿ επιστημήὴν οντες τοιοῦτοι. 
Men: It is likely that it has to be in this way , O Socrates , as you say . 
Εοικεν EYXELV οὐτῶς , ὦ Σώκρατες, ὡς λέγεις. 
Soc: Is it not so then , that if it is not through Knowledge , surely then it remains that Self arises through 
99C OvKkovv El μη επιστημη., δη λοιπον το γιγνδται 
Good-Opinion . This is what people who are politicians/Statesmen Use to maintain their cities Upright . 
EvdoEla ᾿: y ανδρες οι πολιτικοι χρώμενοι τας πολεις ορθουσιν, 
But in regards to The Mindful , They function no differently than Oracles or even Divine Prophets . 
προς TO φρονεῖν ἔχοντες οὐδεν διαφεροντῶς ἡ OL χρησμῶδοι τε καὶ οι θεομαντεις: 
For on the one hand , these also speak much that is also True , whereas on the other hand , 
yap LEV οὔτοι καὶ λεγοῦσι TOAAG καὶ AANON , δε 
they know nothing of that which they are saying . 
ισασι OvdEV ὧν AEYOLOLV . 
Men: 1 dare say that it has to be in this way . 
Kwévvevet EXYELV = OLTMC. 


Soc: Is it not Proper then ,O Meno, to call these people Divine , who without having Mind/Intellect , 
Οὐκοῦν aélov , ὦ MEvav , καλεῖν τοὺς TOLTOUG ανδρας θειοὺς,. οἵτινες μὴ EXOVTEG νοῦν 
still Set Aright many and grand affairs by that which they say and do ? 
κατορθοῦσιν TOAAG καὶ μεγαλα ὧν AEYODOLV καὶ TPATTOVOL ; 
Men: Very much so. (avy γε .) 
Soc: Accordingly then , we would Rightly call Divine , all those of whom we were just now speaking , 
99D ap’ av Op80@c καλοιμεν θειοὺς, ἀπαντας οὺς vovédn ελεξγομδν 
the Oracles and Prophets and the Poets , and not least of all , the Statesmen , 
τοὺς YPNOLMSOVG TE καὶ μαντεις καὶ ποιητικοὺς, καὶ οὐχ ἥκιστα TOLVTWV τοὺς πολιτικοὺς 
who we must declare to be Divine , and to be Divinely-Inspired , by being Breathed-upon and also 
αν φαιμεν ειναι θειοὺς τεκαι ενθουσιαζειν, οντας ENMIMVOVG και 
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by being Possessed by The God , when they Set Aright many and grand affairs through Speech , 
κατεχομενοὺς εκ TOD θεοῦ, OTAV κατορθῶσι TOAAG καὶ LEYAAG TPAYHATA AEyYOVTEG , 
while knowing nothing of which they speak . 
ELOOTEG μηδὲν ὧν Asyovow. 
Men: Very much 80. 


Πανυγε. 
Soc: And without a doubt the women , O Meno , indeed call those people who are Good , Divine . 
Και δήπου αἱγύναικες, ὦ Mevo@v , ye καλοῦσι τοὺς ανδρας ἀγαθοὺς θειους : 


And when the Spartans praise any Good person , they say "This Divine person ." 
καὶ OTAV οι Λακῶνες EYKOLLACWOLV τινα ἀγαθον avdépa , φασιν OLTOG θειοὺς ανηρ. 
Men: And it is quite manifest ,O Socrates , that you speak Rightly . 
99E Και ye φαινοντι, ὦ Σώκρατες,  AsyEetv ορθος. 
Even though perhaps , Anytos may be offended by this statement of thine . 

KQUTOL ισῶὼς Ανῦτος αχθεται οὗὲ δλεγοντι σοι. 
Soc: That does not concern me at all . For on the one hand , O Meno , we will converse with him again . 

Ovdev LEAEL ELMOLYE . καὶ LEV ,@ Mevov, διαλεξομεθα tovt@ avOtc: 
But now on the other hand , if we were Right in the way in which we spoke and investigated This 
νὺν δὲ δι ἡμεις καλῶς EV EAEYOLEV TE καὶ ECNTNOALEV TOOT 

Whole Logos , then Virtue/Excellence would neither arise by Nature nor be teachable , since 
παντι TO AOYO , apEeTy αν οὔτε ELN φύσει OTE ELN διδακτον, AAAG 
Self Comes without Intellect/Mind by Divine Dispensation , to those to whom Self may come , unless 
TOPAYLYVOLEVY AVED νοῦ θεια μοιρα, Olg αν παρογιγνήῆται, él μη 
there is such a person among our statesmen , who can also make another person into a statesman . 
100A ειη τοιοῦτος τις TOV πολιτικῶν AVSPOV , οἷος καὶ ποιησαι AAAOV πολιτικὸν 
But if there is , then this individual could almost be said to be so , among the living , such as Homer says 

ει διῆη. δὲ οὔτος τι αν OXESOV AEYOLTO τοιοῦτος EV τοῖς ζῶσιν, οἷον Ομηρος Edn 
that Teiresias was , among the dead , when he says concerning Self , that 
TOV TELPEOLAV ELVOLL EV τοις τεθνεῶσι, AEYOV περι αὕτου,, OTL 


“Such a Man has The Breath of Life/Sali/Mindfulness among those in Hades/The Invisible Realm 


OLOG TETMVOTAL TOV EV Atsov 
while the others are but flittering shadows .” 
og αι αἰσσοῦσι σκῖιαι. 


And for such a man , the same relation would also exist in this realm , just as Excellence/Virtue 

καὶ οτοιοῦτος ταῦτον αν καὶ evOade , ὥσπερ OPETHV 

would be True Reality as compared to shadows . 

QV EN ἀληθες TPAYHA παρα προς σκῖας. 

Men: You appear to me to speak Most-Excellently/Beautifully , O Socrates . 

100B ὅδοκεις μοι δλξγειν Καλλιστα ὦ Σώκρατες. 

Soc: Now then on the one hand , from This Reasoning , O Meno, it has come to Light for us that Virtue 
TOLVDV μεν Ek Tovtov Tov λογισμῷ, ὦ Μενῶν, φαινεται ἡμῖν ἢ ἀρξτη 

comes by Divine Dispensation to those to whom Self comes , whereas on the other hand , we shall have 

παραγιγνομδνη Bera Loipa οις TOPaylyvETat: δὲ εισομεθα 

Clear Knowledge about Self , at that time when , before enquiring , in what way Excellence comes 

oades TO περι ALTOD τοτὲε οταν πριν MTLV1 τροπῶ ἀρετή παραγίγνεται 

to human beings , we must first try to discover What in the world is Excellence/Virtue , Self-by-Self . 

τοις αθνθρῶώποις, TPOTEPOV επιχειρησῶμεν CNTELV τι ποτ᾽ EOTLV ἀρξτη αὐτο καθ᾽ αὐτο. 
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But now on the one hand , the hour has come for me to go , but on the other hand , 


δ᾽ vov LEV ὥρα ποι εμοιῖεναι, δε 
thou must persuade your guest-friend Anytos , just as you are here and now persuaded by these Words , 
Ob TETELOAL tov ἕενον Avvtov, απερ καὶ τονὲ. πειθε ταῦτα, 
in order that self be more-gentle . For if you can persuade him , then it is a Beneficial/Profitable/Useful 
WO QbLTOGN TPAOTEPOG: WGEAV πεῖσης τοῦτον, EOTLV τι OVIOEIC 
Service which thou will also effect for the Athenians . 
ο και Αθηναιους. 
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